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INTRODUCTION 
Barly Tendencies of Modernism. 


The beginning of this essay lies properly in that ver- 
itable little garden of paradise in the neighborhood of Brus- 
sels, a green and pleasant valley, on the eastern edge of the 
Bois de Soignies, It was here in Groenendaal that John Ruys- 
proeck tried to solve the mysteries of the Universe, Geert 
Groote and John Cele, the latter at that time rector of the 
school at Zwolle, visited him here in 1575 or 1576, The re- 
sult of this visit was most significant, as it furnished the 
stimulus for the founding of the “Brotherhood of the Common 
Life,” often miscalled a school of aire views which Geert Groote 
transported to the extreme north of Holland, 

} This was the beginning of the religious movement in Hol- 
land known as the “Devotio Moderna," (1) It emphasized what. 
Modernism emphasizes today, The Brethren of the Common Life 


stood for freedom, for purification of religion, for education 


and probably laid the foundation of the thorough North-Ruro- 


pean scholarship of later centuries, From this point of view 
we may say that the Modern Theology of Holland began with the 
Brethren of the Common Life, PES 
| However, Dutch Modern Theology proper or the "Moderne 
Richting" dates from the beginning of the nineteenth century, 


1s As Bekhof, Religious Thought and Life In Holland, Leyden, 
‘39 De . . 


As such this theme is not concerned with the movements that 
contained, though sometines to an insignificant extent, the 
early tendencies of Modernism, Yet it seems to me of import- 
ance to point out merely by way of introduction the most sig- 
nificant tendencies that proceeded toward or preceded the 
rise of true Modernism, 

The “Brotherhood of the Common Life" or the "Windesheim 
Congregation,” also called the "Christian Renaissance" (1) 
was not a mystic school proper, Real Mysticism is represented 
by such men as the great German mystics Master ickhart, Tauler, 


Suso, and the author of the Theologia Germanica that so power- 


fully influenced Luther, Here the emphasis is laid on person- 
al salvation to the exclusion of everything else; What the 
Brethren sought to do was to simplify Christianity by ridding 
it of all its elaborate theology and sacramental rites, though 
what they wished to emphasize was not a mystical salvation, but 
the ethical religion of the Gospels, Their mysticism was to a 
certain extent Pauline and was always present within the chuch 
since Paul himself, though grew stronger in the fourteenth and 
fifteenth centuries. The flowing up of this kind of mysticism, 
as Randall well puts it in his Making of the Modern Mind, was 
a “natural reaction to the rationalism of the scholastics and 
the increasing mechanical formulism of the ecclesiastical sys- 
tem," (2) On the other hand it is true that the Brotherhood 
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emphasized religion as a personal thing, though they inter- 


preted it primarily im a life of love, sympathy and forbear- 
ance, . 

A typical incident which shows that the Christian fer- 
vour of the Brethren was not an absurd mysticism is the fol- 
lowing. In 1418 a Dominican of Groningen brought a charge of 
heresy against the Duth Brethren of the Common Life which was 
taken up at the Council of Constance, (1) (2) Gerson, who had 
succeeded d'Ailli as Chancellor of Paris, was extremely earn- 
est to secure lasting reforms in the chureh and considered 


nothing more dangerous than ignorant devotion. Yet, at the 


council it was Gerson who defended the Brethren against the 
heresy charge, which suggests that their reformatory tenden- 
cies were bona fide and their devotion not ignorant, 

Only at the very first when we cannot yet speak of the 
Brethren as a definite movement, they might be characterized 
as mystics, But as a movement it was far different from the 
German mystics. Huizinga brings out this point clearly when 
he says: “irom the preparatory phases Of intensive mysticien 
of the few issued the extensive mysticism of the Devotio Mod- 
erna of the many, Instead of the solitary ecstasy of the 


blessed moment comes a constant and collective habit of earn- 


— —s ~~ 


—S —— — — —————E—EEOee —_ oo aa a eed 


1. J. Huizinga, The Waning of the Middle Ages, Engl, Hd., 


London, 1924, De 175. 
2, cf, H, B. Workman, The Dawn 


London, 1902, vor I, pp. 189- 


Tae ogs we the He GG ELON, 2 vii: 


~ _ 


™~ 


estness and fervour, cultivated by simple townspeople in the 
friendly intercourse of their rraterhouses and Windesheim 
convents, Theirs was mysticism by retail, They had only re- 
ceived ‘a spatk.’ (1) 


At the outset of the movement ‘mysticism' was a side- 
issue with the Brethren, The Significant things they did, es- 
pecially in connection with the Reformation and indirectly in 
connection with Modernism, were the cultivation of knowledge 
and the establishment of schools, "In their strict lives, 
partial community of goods, industry in manual labor, fervent 
devotion, they bore some resemblance to the modern Moravians. 
But they were strikingly (distinguished from the members of 
this sect by their earnest cultivation of knowledge, which 
was encouraged among themselves and promoted among others by 
schools, both for primary and advanced education," (2) 

About 1400 a school was established at Deventer; Gronin- 
gen had one of considerable merit (St. Edwards), while the one 
at Zwolle, which was established before 1400, seems to have 
been presided over by Thomas & Kempis, In 1435 the Brethren 
had established forty-five branches, and by 1460 more than 
thrice that number, They were scattered through different 
parts of Germany and the Low Countries, each with its school 
subordinate to the head-college at Deventer. (3) (4) Dringe- 


> _— 


EE =_ restate — —— 


+ ange am. Pe 205, . ‘ 

« D. Campbell, Ihe Puritan in ths England and America, 
New York, 1892, Vols., Vol. I» Dz 8. 
5,4 This kind of organization reminds us of the Cluny move- 
ment of the tenth century, 
4, cf, Hallam, Introduction to the Literature of Burope, 2 
vols., New York, 1847, Vol. I, p. 85. ' 


berg founded a good school in the Alsace, and Longius presided 
over one at Munster, 

It was in these schools in the middle of the fifteenth 
century that a few Germans and Netherlanders were roused to 
acquire that extensive knowledge of the ancient languages 
which Italy as yet exclusively possessed, LHickhorn contends 
that these school were “the first genuine nurseries of liter- 
ature in Germany, so far as it depended upon the knowledge of 
languages, It was here for the first time that the Latin, 
and in process of time, the Greek and Hastern tongues were 
taught," Hallam says: “The names of the men of these schools 
should never be omitted in any remembrance of the revival of 
letters, for great was their influence on subsequent times, 
Chief among these men were Wessels of Groningen, ‘one of those 
who contributed most steadily to the purification of religion, ' 
and Hegius of Deventer under whom Erasmus obtained his early 
education, Hegius was probably the first man who printed 
Greek north of the Alps," (1) 

The spirit of the Brotherhood of the Common Life is 
typically represented in The Imitation of Christ, In this 


work “the soul of the declining Middle Ages found its most 
fruitful expression for the times to come." (2) Its author 
was Thomas & Kempis and not Gerson as sometimes has been wrong- 
ly contended, “Thomas a Kempis was no theologian and no human- 
ist, no philosopher and no poet, and hardly even a true mystic, 


TI, Hallam, Vol, Ip De 142. aii es 
2. Huizinga, p, 204, 


Yet he wfote the book which was to console the ages, Perhaps 
here the abundant imagination of the medieval mind was con- 
quered in the highest sense, Thomas & Kempis leads us back 
to everyday life," (1) 

Undoubtedly the most prominent man that was produced 
by the Brotherhood of the Common Life was Erasmus, the prince 
of Humanists, who is familiar to every one, He is the father 
of the Erasmian Renaissance, of Biblical Humanism, as distinct 
from classical, a real Dutch Reformation movement, (2) 

Professor Pijper of the University of Leyden published 
in his great work "Bibliotheca Reformatoria Neerlandica"” the 
writings of those men who cherished religious ideas similar 
to those of Erasmus, We might mention Gnapheus, Listrius, 
Cornelius van der Heyden and Joannes Anastasius Veluanus, The 
latter is the reformer of the Veluwe who wrote "Der Leeken 
Wechwyser" (the guide of the laymanj) Some of these men were 
distinctly on the side of the Reformers and suffered martyr- 
dom for their belief, Others like Murmellius and Ortuinus 
Gratius remained faithful to the Roman Catholic Church, while 
George Cassander in fear of persecution confessed neither the 
one nor the other, Yet in each of them we find a modernistic 
tendency, an undogmatic biblical color, (3) 


In 1516 Erasmus made an original translation of the New 
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Testament into Greek and thus paved the way for the Reforma# 
tion by the novel light it threw upon the Scriptures, Ina 
preface of this great work Erasmus expressed the hope that 
the translation might be continued into all languages, so 
that the Gospels and Zpistles might be read in every land and 
by every person, 

Only a few years later the Reformation of Luther swept 
over Europe and was joyfully acclaimed in the Netherlands, 
Biblical Humanism had prepared its way, Iuther himself took 
a keen interest in what was going on in Holland, When in 1523 
the first martyrs, Hendrik Voes and Joannes van de Esschen, 
were burned in Brussels Luther was profoundly moved by this 
news, On this occasion he wrote a letter "An die Christen ym 
Nidderland" and the well-known poem “in neues Lied wir heben 
an," Also the version of the Bible by Luther was soon trans- 
lated into Dutch and was in some way or another the “canvas 
on which later all the Dutch versions were embroidered,” 

But next to the Lutheran the Swiss Reformation biew 
over to the Low Countries also, The influence of both awaagli 
and Heinrich Bullinger was felt considerably, In connection | 
with the Swiss Reformation mention should be made here of the. 
Hollander, Cornelius Hoen (Honius), Hoen had written a little 
book about the Lord's Supper which he presented to Zwingli,. 
The latter published it in 1525 and now pointed out for the 
first time clearly that the formulas hoc est meum corpus means 
hoc significat meum corpus, This formula became one of the 
prominent theories of the Swiss Reformation and later a domin- 
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ant principle in Reformed Protestantism in general, Originally 
it was a vision seen by Hoen as is pointed out by Prof, BRekhof 
in a publication on this matter. 

The movement of the Anabaptists, which considered Iuther 
as but a half-way reformer, had also strong affiliations among 
the Duteh, Their leading principle is to be found in their con- 
ception of the "Community without spot or blemish" to which all. 
who would be saved must belong, Their dislike of a regular min- 
istry, their refusal to do military service or to take an oath 
are familiar to us. In fact here were ideas which were to be 
represented, in varying proportions, by later Baptists, Congre- 
gationalists, and Quakers, and through them to have a consider- 
able influence upon the religious development of England and 
America, (1) All the memories of the Anabaptists are not 
pleasant, especially when | we recall Minster, Jan van Leyden, 
and the things that happened in Amsterdam, Yriesland, and Gron- 
ingen, As a reaction against the fanaticism and radicalism of 
the Anabaptists the Dutch Baptists emerged, They. look upon 
Menno Simons and Dirk Philips as their founders, After the 
former they are often called "Mennonites," 

The old and well-known saying of Gregory, "The blood of 
the martyrs is the seed of the church" can certainly be appli- 
ed to Holland, Reformed Protestantism was born out of the 
persecutions in the southern Netherlands, After 1544 many of 


those who were persecuted fled to Emden, Cologne, or Aix la 
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Chapelle, Some fled to London where they found shelter in 
Austin Priafs, Consequently in 1553 here was founded a Dutch 
Church where the Dutch language was spoken, This was six 
years before a real Dutch Reformed Church was erected in Hol- 
land itself, Utenhove and a Laseo became the leaders and 
their religious thought and constitutional churchlife had in- 
fluence upon Holland, as well as the Dutch had influence upon 
English ecclesiastical affairs, 

By this time the great and long struggle for liberty 
between the Netherlands and Spain had begun. A mild Calvin- 
ism, the Calvinism of de Coligny, Marnix, and the French Hu- 
guenots took hold of country and people, Prince William of 
Orange, after he had first been influenced by Lutheranism | 
through his marriage with Anne of Saxony, who was a Lutheran, 
became a warm adherent of the teachings of Calvin, But al- 
though he once said in 15575 "as bald as my head so Calvin- 
istic is my heart" (1) the prince never approved of the fer- 
ocious bigotry and the atrocities perpetrated by some wild 
Calvinistic leaders, It may be questioned, however, whether 
the prince fully grasped the depth and fierceness of the re- 
ligious animosities in the midst of which he had to work, 

In 1575 the Prince of Orange founded the University of 
Leyden and showed himself in this domam also a warm adherent 
of mild Reformed Protestantism; the kind of Protestantism. of 
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which Loyselem de Villiers was an example and the Heidelberg 
Catechism a typical symbol, However, within a few years the 
influences from London and the Pfaltz declined and in the 
eighties of the sixteenth century a stronger Calvinism comes 
in from the Southern Netherlands, Thousands of people fled 
thru the persecutions in the South to the larger cities in 

the North, to Amsterdam, to Leyden, Haarlem and Middelburg, 

In 1622 two out of every three inhabitants in Leyden were from 
the southern Netherlands and formed the nucleus of the Calvin- 
istic party, (2) 

The Calvinistic element became still more severe in the 
Lowlands when the men who had studied in Geneva and had been 
in personal contact with Calvin and Beza came back, The sons 
of prominent Dutch families were sent to study theology and 
law in Geneva, Bogerman, the president of the Synod of Dort, 
studied here and many of those who were — known as the most 
fiery Contra-Remonstrants, We might mention Sibrandus Lubber- 
tus, Kromhout, and Van der Essen, The latier two were judges 
of Oldenbarnevelt, However, some of the leaders of the Remon- 
strants had been students in Geneva, too, as Arminius, Uyten- 
bogeart, de Haan, and Van der liyle, Many of the translators 
of the Dutch Bible published by order of the States General in 


1057 once studied in Geneva, e.g. Thysius, Walaeus, and Poly- 


ander, This translation was published with kantteekeningen 
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(marginal notes), which were translated into imglish in 1657. 
Some Dutch historians contend that these notes had a consider- 
able influence upon the English theology, 

The seventeenth century is a very significant period in 
the history of the Dutch church, The synod of Dort is the out- 
standing event, 

At the end of the sixteenth century two parties had a- 
risen in the Netherlands -which were strongly opposed to each 
other, They were the Remonstrants and the Contra-Remonstrants, 
The former may be called the modernists of the seventeenth cen- 
tury, They considered themselves as the heirs of that broad 
Dutch Reform Protestantism, that practical Christianity, that 
undogmatic piety preached by the Reformer of the Veluwe, Joan- 
nes Anastasius and others, while they maintained the right of 
the State to take part in ecclesiastical affairs, 

The Contra-Remonstrants were strong Calvinists, They 
preached and taught the doctrine of predestination, the sover- 
eignty of God, and the total depravity of mankind, while they 
were most ardent in their endeavors to keep up the autonomy of 
the church, 

A writer of the times telis us about a scene in the Saint 
Pieterskerk in Levten in 1612, "Mirum erat videre," he says, 
how, when a minister mounted the pulpit, a part of the congre- 
gation left the church according to his being a Remonstrant or 
not, If he was a gummarista (follower of Gomarus) the burgo- 


masters and councillors left the church, ut diabolo viso, but 


12 
if he was herminista (follower of Arminius) then the Calvin- 


ists left the church, (1) Here are the beginnings of the 
great controversy which finally led to the Synod of Dort, (2) 

In the beginning the States of Holland (deputees) were 
favorable toward the Remonstrants and succeeded in protecting 
them, However, the intolerance of the parties grew from bad 
to worse and the failure of the conferences at the Hague in 
1611 and at Delft in 1615 was probably the reason for initia 
ting a national synod, In 1614 a resolution for peace in vhe 
church (3) was composed by Hugo Grotius and issued by the 
State, But as well as the conferences at the Hague and Delft 
it was wholly without result, | 

Soon hereafter the States-General and Prince Maurice 
got the upper hand in governmental affairs and consequently 
proclaimed a National Synod. This became only possible after 
they had broken the opposition thru imprisonment of Oldenbarne- 
velt, Hugo Grotius, and Hoogerbeets, Now the Arminians were 
summoned as the accused party. Their views were defended by 
Episcopius with great eloquénce and boldness, The Synod last- 
ed from 135th, November 1618 till 9th, May 1619 and held 154 
sessions, At this synod there were deputees present from Eng- 
land, the Pfalz, Hesse, Switzerland, Bremen, Emden, and Nassau, 


The doctrines of grace concerning predestination, redemption, 
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the depravity of many the manner of his conversions; and the 
perseverance of the saints were elaborately discussed and more 
accurately defined, (1) The Remonstrants were completely de- 
feated and measures were taken to purify the church of heresy, 
More than two hundred ministers were exciuded from their of- 
fices and many imprisoned, as they did not want to subscribe 
to the decisions of the synod, The Remonstrant communities 
were dispersed and the people whad to hold their meetings in 
secret, (2), 

The synod of Dort meant a decided step backward on the 
road to modernism, Calvinism became dominant in Holland, The 
theological faculty of Leyden was reformed and became purely 
Calvinistic, It was what is often called the “synopsis puri- 
oris theologiae.” Walaeus, Thysius, Polyander & Kerkhoven, 
and Kivetus became the famous leaders and "the great men of 
this golden age.“ Voetius lectured in the University of 
Utrecht and students from foreign countries came in great num- 
bers to attend the lectures of the Dutch scholars, They went 
mostly to the University of Leyden, which reminds of the 
words of the Seriptures, “who are these that fly as a cloud, 
and as the doves to their windows," (3) 

So far Holland had been the country for toleration par 


excellence, Now, however, this enviable reputation was stain- 
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ed. Holland was once the paradise of freedom in religious 
matters, People from all over Europe, often persecuted for 
their devotion to truth, had fled to the Lowlands and found 
there peace, Now the triumphant Calvinists not only became 
antagonistic to the Remonstrants and Catholics, but also show- 
ed intolerance to other religious tendencies and opposed the 
persecuted who had come in from other countries, They seorn< 
ed the Socinians, “who had come in from Poland, who denied 


the Trinity, the two natures of Christ, the atonement of 
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Christ, and whose teachings did not much differ, as the theo- 


logical faculty of that time said, from the Turkish and Mo- 
hammedan doctrine, who exhumed or dug up the old heresies of 
Ebion, Cerinthus, and that great blasphemer Servetus," (1) 

In fact, after the Synod of Dort, severe Ga iwinten be- 
came dominant in the Dutch National Church, (2) The large 
Compendia of the Reformed Dogmatics which then had appeared, 
were mentioned with pride, Yet, certain ideals and desires 
stayed alive, not only outside but also within the church, 
Just after the triumph ofthe Calvinists such tendencies were 
hardly noticed, but in process of time they were "mighty fac- 
tors in helping to dethrone the ruling systema theologicum,” 
(ah Let us point out the most significant. ones, 
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ational church is the translation of "“Volkskerk" which 
means literally “church of the people," 
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The Humanistic doctrines of Erasmus and others were of 
lasting influence, They who adhered to them closely observed 
the classical literature and the development of science, 

Renatus Cartesius (René Descartes) came with a new 
doctrine, He lived in Endegeest near Leyden from 1629 to 1649 
and is the spiritual father of Geulincx and Spinoza, ‘Profess- 
or Heydanus and Johannes Coccejus (1) may also be mentidned as 
his followers, Cartesius broke down the Aristotelian concep- 
tion of dogmata and wished to disentangle himself from formul- | 
ism, while at the same time he urged a free and unhampered re- 
search, Probably through the influence of oartestun: Coccejus 
started to undermine the severe Calvinistic structure, His 
Covenant Theology made considerable headway in Holland after 
the Predestination questions were settled, (2) 

Another movement in Reformed Protestantism which was 
spread by courageous reformers, was that which Gooszen calls 
the "Soteriological Biblical Movement." As a cult it was quite 
undogmatic, though it opposed speculative intellectualism, (3) 
(4) 

Through the ir luence of both these movements Remon- 
strantism had in the seventeenth century very able exegetes 
and historians, who unconsciously influenced the general ways 


of thinking, 
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The Socinians who criticized so severely the Calvinistic 


Church-doctrine, were terribly branded with heresy, (1) Yet 
their influence should not be underestimated, Kiihler says: 
“Concerning their influence one needs only observe how often 


Socinian books were translated and printed here," (2) “That 


the Socinians were not kept outside the borders shows that they 


had spiritual relationship with certain persons in Holland,"(3) 
The eighteenth century is going to have a very differ- 
ent religious outlook than the seventeenth, though it might 
have been more progressive, Professor Nekhof calis this cen- 
tury a period of tolerance and sterility; the gospel of tol- 
erance and the rights of the free human being were equally 
preached, We are mainly concerned here with Dutch Pietism, 
which was represented by such men as Van Hattem, Lampe, Is- 
wijler, Verschuur, and Sehortinghtisy (4) All of these men 
had large groups of adherents, They were called the "fijnen" 
{the godly one's), being not exactly “uncalvinistic," but yet 
their theology helped to undermine the solid edifice of dogma, 
(5) Their theology was that of “the inner life" and was op- 
posed to a dusty and dry dogmatism, It carried the lamp of 
mysticism from the seventeenth to the eighteenth century, 
though tt - burned rather dimly. Later on it fell into the 
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fault of fostering an unhealthy mental life which ended in 
the overestimation of the individual, 

The tolerance of this century made Holland again "la 
grande arche des fugitifs,." Quakers and Moravians come to 
find a more peaceful home, N 

In 1677 George ¥ox and William Penn visited Wieuwerd, 
in Prisia, where the mystic Jean de Labadie had lived, In 
Amsterdam they had a conference with Galerius Abrahamsz de 
Haan, “Whether the Englishmen fell into the pitfalls of the 
Dutch language or the Dutch into the snares of the English, 
we do not know, but the disputations did not come to . wnat 
end." (1) Yet the thorough and capable defenders of olden 
times had probably shaken off their mortal intolerance, as 
we now see many Quakers coming to Amsterdam and Leyden, 

The Herrenhiitter or Moravians, the followers of Count 
von Zinzendorf who had studied in the University of Utrecht, 
directed their steps to Holland also, SEven the princess 
Marieke Meu was interested in them, Though sometimes perse- 
cuted as they were by fundamentalist synods, they finally set- 
tled in some Duteh places, Today two congregations of Herren- 
hitter have survived in Holland, in Zeist and Haarlem with 
about three hundred members each, (2) 

The liberal theologians which Holland produced in this 


century were very few, though they were extremely courageous 
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exegetes, We might mention Schultens, Alberti, and Hermannus 
Benema, They were considerably opposed by the defenders of 
the "zuivere leer” as (1) Holtius, Comrie, and Petrus Hofstede, 
The most significant theological influence of the eight- 
eenth century came from abroad, Especially after 1750 we no- 
tice a variety of religious tendencies coming into the Nether- 
lands, all of which reveal a similar spirit, It was the influ- 
ence of the English Deists, the French Encyclopedists and 
Materialists, of the German Aufkl&rungsmanner and Popular- 
philosophen, of Locke, Toland, and Collins, of Diderot, Vol- 
taire, and de la Mettrie, of Rousseau, and last but not least 
of Pierre Bayle, who successfully labored in Rotterdam, All 
these men request an unhampered freedom of thought, Every- 
body must choose his own altar at which he can sacrifice, Next 
to the different men referred to we should mention yet Semler, 
Steinbart, Mendelsohn, and Hberhart, who also played their 
part in bringing about the tendencies of enlightenment, 
Naturally the people who were interested in the new 
teachings did not give to all tendencies an equal support, but 
the important thing was that the feelings and convictions of 
the people in general were attracted toward the new Enlighten- 
ment, Professor Knmappert composed from various sources the 
creeds of many religious people of ‘those days as; "I worship 


a being who is self-existent, omnipotent, and omniscient, I 
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1, "suivere leer“® is literally “pure doctrine" by which Cal- 
vinism is meant, : 
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see the relation between the divine being and man who is gift- 


ed with reason, The idea that God rewards and punishes is 


necessary for a reasonable and moral being, Virtue is 


and he who despises it makes himself and others unhappy, 


order 


laws of the wise Jesus promote real happiness through their 


holy severity. This honored person should not be offended, 


neither should Hpicurus and Lycurgus be elevated," (1) 


This was far from what was pronounced by the creed of 


the fathers or by the doctrines of the Synod of Dort, 
on the other hand Modernism could not yet be spoken of, 
severe Calvinism still persisted among the Dutch laity; 


Yets 
A 


pecially in the rural districts, However, the main question 


here is, what was the attitude of the official theology? 
did it tackle the difficult problem of associating the modern 


views of the world with the traditional cleancut Reformed dog= 


matics that were under its care? This question will be ans- 


wered by considering those theological groups that stood in 


the foreground at the beginning of the nineteenth century, 
We may call them the bridge between the severe orthodoxy of 


the centuries gone by and. the "Moderne richting" to come, (2) 
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1. Roessingh, Moderne Theologie, p. 9. 
2, Modernism is usually called in Holland the "Moderne 
ting," which means literally the “modern direction," , 
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THEOLOGICAL GROUPS AT THE BSGINNING OF THe 19th, CENTURY. 


These movements were an old and a new theological lib- 
eralism and a small but important pietistic group, Into the 
field occupied by these various schools came the Modernists, 
Their beginnings and career are in part explained by the sit- 
uation into which they entered, “Old Liberalism," the "Gron- 
ingen School,” and the "Réveil," all played some part in the 
origin of the modern school, (1) 

Old Liberalism represented an “Aufklarungstheologie”" 
of a moderate and mediating type. It consisted of a variety 
of shades, but formed decidedly a unity, The "Groningers" 
were in search of a new synthesis, Though their attitudes 
were reserved, they were under the influence of a christian- 
ized Neo-Humanism and through the German “Vermittlungstheol- 
ogie" under the influence of Schleiermacher, The Réveil 
comprehended many tendencies, In the beginning it was a re- 
vival of a Pietistic-Methodist spirit and was severely oppos- 
ed to the liberal “Zeitgeist.” It tried to find support in 
the dogma'ts of the old Protestant orthodoxy. 


Let us consider these movements separately, 


aq 
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le - C. Vanderlaan, Protestant Modernism in Holland, 1924, 
Pe 15.4 
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QLD LIBERALISM: 


The later theologians judged the old-liberal theology 
most unfavorably. De la Saussaye Senior called it “une period 
stagnation,* Scholten spoke of it as “a system of transaction, 


a half measure, a so called juste milieu,” while Sepp thought 


of it as “half-heartedness and indefiniteness," (1) 

In fact this old theology lacked a solid foundation; 
it always was a mediation until in the fifties and sixties it 
passed into other movements, Old Liberalism tried to follow 
the golden mean between Calvinism and Enlightenment, And yet 
both these movements emphasized a number of wholesome truths, 
for the Old Liberalism it was now the question which truths 
to sieneee On the one side, they wanted to be rational, while 
on the other side, they believed that the Christian revelation 
was not to be understood by the human reason, Also the myster- 
ies might be beyond reason, though they could not be opposed 


to each other, Not contra rationem but supra rationem, (2) 


Both reason and revelation are considered intellectually though 
placed next to each other, Thus this school remained one of 
Rationalistic Supernaturalism, As they did not want to deny 
the supernatural revelation they based this revelation in some 
way or other upon the Scriptures or upon Christ, 


By this time the doctrine of the inspiration of the 
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1. Roessingh, Moderne theologies, p,. 9, 
2. Tbid., pe 12, a 
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Seriptures already had gone down, especially through the 18th 
century textual criticism of Wettstein and through the philo- 
logical and historical exegesis of such men as Vitringa, Schul- 
tens, Chevallier, and Abresch, Contemporary with this movement 
were the exegetes Muntinghe, Van Voorst, Heringa, and others, 
all of whom were famous for their exegesis far outside the bor- 
ders of Holland, (1) 

Under these conditions the old-liberals were faced by 
many difficulties, They did not dare to base the authority of 
the Holy Seriptures for doctrine and life upon a vague and un- 
certain conception of inspiration, As Roessingh puts it, the 
"fides humana®* had to come to help and the historical relia-« 
bility, the “axiopisty," of the writers of the Bible had to 
support the authority of the Seriptures, This is a character- 
istic example of the handling of mediating theological prob- 
lems, Old Liberalism discussed and elaborated this point 
thoroughly, and probably as a result, and in contrast to ec- 
clesiastical dogma, this theology was fond of calling itself 
"Biblical." As regards the various opinions about the writers 
of Bible literature and Biblicism of this old Rationalistic 
Supernaturalism is an elastic notion, It is clear that this 
theology was built upon a loose foundation, In fact "it amount- 
ed to a general watering down of traditional doctrine," (2) 


Also the Christology of this group was rather vague, 
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1. Roessingh, Modern Theologie, p. 14. 
2. Vanderlaan, p. 14, 


' 23 


Jesus is called a “very extraordinary person" with the emphasis 


upon his “wisdom” and “sinlessness." Much is said about his 
“integrity,” “Sense of duty” and “steadfast character," Next 
to many imperative Bible references this was the ground upon 
which they based his very remarkable, supernatural relations 
with God, Characteristic is a phrase like this: "It is im- 
possible that Jesus, who taught such a remarkable doctrine and 
revealed such a great character, was a mean Jew, who possess- 
ed nothing particular, nothing perfect above his contemporar- 
ies," (1) The main purpose of this christological scheme 

agreed with the moralizing tendency of the whole system, i.e, 
to achieve a reliable doctrine as a basis for life, And it 

was reached by withdrawing the proclaimer of this doctrine 

from the worldly sphere, The birth and death of Jesus are 

simply taken as stimuli for virtuousness, However the school 
maintained the traditional terminology and the supernatural- 
ism, though on the whole it gave something very different from 
the old system, In fact we notice in this movement two very 
ditferge# tendencies; the traditional Christian doctrine and 
the general influence of the new cultural spirit. We almost 
get the impression of a peaceful cooperation of the two, But 
when we think of the radical principles of Voltaire, of Hume 
and Reimarus, of the German Idealism, of Herder, Kant, ¥ichte, 
Schelling, Schleiermacher, and of Hegel, then we realize that 
there is still a large gap between the Dutch Biblical Ration- 


= Perwn een 
_— eEOeeEeEeEeEeEeEEeee ——E — tin eee 


I ee — —_— — 


1. Roessingh, Moderne theologies, p. 19, 
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alistic Supernaturalism and the eighteenth century spirit in 
other lands, Noy the “apostles of unbelief" (1) of the eight- 
eenth century were decidedly rejected, as well as "all the 
capers, all the daring hypotheses, all the oracles and para- 
doxes" (2) of the German philosophers, If one did not adhere 
to the conception of a special revelation in the old super- 
natural sense, one was considered a Neologist and stood out- 
side the family of Christendom, This was one of the reasons 
that the Deists and Naturalists of the latter part of the 
eighteenth century, as Paine, Priestly, Steinbart, eller, 
Bahrdt, and Nicolai, ne practically no influence in Holland, 
I say practically, as there were some insignificant Deistic 


Societies in the Netherlands in the last years of the eight- 


eenth century, , 


By this time Paine's Age of Reason of 1798 already had 
gone into the second edition in Holland, though the work that 


was written against it, Van Nuys Klinkenberg's Waarschouwinge 


tegen Paine (Warnings against Paine) already had been printed 


eight times, (3) Also the great movements in Germany were 
known, but produced little effect, The idea of the German 
scholars were quite different from those of the Deists and 
Naturalists, but the Old Liberals rather stuck to the tradi- 
tion and put aside “die praktische Vernunit” as unsatisfac- 


tory for a Christian, The influence of Van Hemert and Kinker 
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1, Royaards, cited by ib. pe 22, 
2. Van Heusde, ib. p. 22, 


5, Roessingh, Moderne Theologie, note on p, 22, 
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as followers of Kant was only temporary, In fact both the 

Old Liberal theology and philosophy were strongly opposed to 
the German Idealism, They wanted philosophy only as far as 

it was applicable in practice and so the theology of Kant; of 
Pichte and Schelling was rejected, even more so because they 
placed the “divina revelatio" behind the “ratio suis sola nixa 
viribus," (1) 

Schleiermacher became known just after 1850, A few 
years later the leading theological journal of those days, 
the “God-geleerde Bijdragen," which contained some informa- 
tion about Schleiermacher, and a review of some of his trans- 
lations, said: *We consider it beneath the office of a Prot- 
estant teacher to translate such writings and to publish them 
with corrective annotations," (2) 

The works of D, i, Strauss, “Leben Jesu" 1835-36 and 
"Glaubenslehre" 1840-41, raised a storm, Dr, de Greuve, pro- 
fessor of philosophy in the University of Groningen, wrote a 
book ot more than a thousand pages contending that there was 
no reason to feel disquieted about it, (3) 

The Old Liberal theology did not want to learn from the 
great Germans of those days, but wholly agreed with the ortho- 
dox Moderantism, with the Biblicists Morus and Déderlein (both 


died in 1792), who were endlessly quoted, and above all with 


oo _ — —_ ~~ 


— —— 
—_—_—"” —e" — — —* —_— — — —————— EE —-” ee eee —— —EEOw 


1. H, Muntinghe, Pars Theologiae Christianae theoretica, 
Groninganae, 1818, Vol, 25 pp. 108-118, 

2, Roessingh, Moderne theologies, p, 24, 

3, 7, C. Greuve, Het Leven van Jesus, critisch verdedigd 
tegen Dr, D. *, Strausz, Groningen, 1840, 
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< 
the Tubingen School, which established a conservative Supranat- 
uralismus on @ Kantian basis, It agreed also with Storr, rlatt, 
and Sueskind, 

Here they found the same appreciation of Christendom in 
a series of ‘wholesome’ doctrines taken from the Bible, the 
same historical and critical arguments as regards the reliabil- 
ity of the Scriptures, the same moralism and after all the same 
kind of moderate affection for the new learning, (1) 

So we see that the Rationalistic - Supernatural Theology 
interfered with those movements which contained the best of 
Kuropean spiritual life, Yor a time, therefore Dutch theology 


remained undisturbed from without, 


4 
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1. Me. A. Landerer, Neueste Dogmengeschichte, Heilbronn, 1881,, 
cited by Roessingh, p. 25, 


THE GRONINGEN SCHOOL: 


The Old Liberalism is often referred to as a mediating 


theology, The Groningen School, however, can be more exactly 


spoken of as such, Here for the first time we find a real in- 


fluence from Schleiermacher, Lessing, and Herder, and also 
from the first leaders of the German "Vermittlungstheologie," 
(1) 

in the years from 1829 to 1851 Van Oordt, Hofstede de 
Groot, and Pareau became professors of theology at the Uni- 
versity of Groningen, These men, who were going to be the 
outstanding figured of the Groningen theology, were pupils 
of the philosopher Van Heusde, professor at the University 
of Utrecht, Van Heusde, who died in 1859, had conceived of 
history as a process of education of the human race towards 
the ideal of humanity. This again was the result of the doc- 
trines of Tib, Hemsterhuis, Ruhukenius, and Wijttenbach which 
he had worked out on a Neo-Humanistic basis, Now the Concep- 
tion of Van Heusde was considered as the spiritual father of 
the Groningen school, (2) 

Van Oordt, Hofstede de Groot, and Pareau, all of whom 


I mentioned before, began publishing a periodical Waarheid in 


Liefde (Truth in Love) of which the first number appeared in 


1837, In this journel the movement published its views for 


many years. 


i. cf, Vanderlaan, p. 15, “ et en 
2, The best book written about the Groningen theologians is: 


P. Hofstede de Groot, De Groninger Godgeleerden in hunne 
eigenaardigheid, (The Groningen theologians in their peculiar- 
ities), Groningen, 1855, 
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Characteristic of the Groningen school was the “theo- 
logical circle of friends" (1) whieh sonsisted of theological 
professors and ministers, It was founded in 1835, They held 
weekly and monthly meetings which were for many years the cen- 
tral interest of the work of the Groningen men, “This theo- 
logical society" says Wicksteed,“revealed a surprising harmony 
of beliefs and feelings, among themselves and others, together 
with a wide departure, on their part, from the received views," 
(2) 

Some aspects of the Groningen theology are more and 
more generally rejected, Roessingh points them out as the 


weak methodology, the contradictory conceptions of a free will 


of man and a not free action, a pronounced subordinative 


Christology, and an equally decided Apollinarian doctrine of 
the nature of Christ, (3) The most important tendencies of 
the Groningen school are summed up under the following head- 
ings: faith and dogma, revelation and church, I would like 
to say something about all of them, 

 Hofsted de Groot describes faith as "to entrust one's 
self to Christ and through him to God, or the selfgiving of 
man to God and of God to man, Thus a work of man's heart, 
spirit and will, through which he gives himself wholly to the 


Vather in Heaven through His Son, that He may form and educate 


enlighten, hallow, guide, and perfect him and that he may be- 


@ gheologische Velegdenkring. ! 
2. P. H. Wicksteed, Rise and Progress of Modern Theology in 
Holland, Unitarian Review, Vols, IV and V, : 


» Roessingh, Moderne theologie, p. 27, 
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come of one will with Him." Or as “religion which is life, 
life in God and with God, such religion cannot be awakened, 
realized and perfected through conceptions and bare ideas; it 
can only be done through the beholding of truth and reality 
and through the experience of the love of God," (1) 

This was a mere conviction which cannot be expressed 
very well, but it was something new and people realized it. 
Hofstede de Groot was much opposed to a conception of faith 
which was based on “a collection of doctrines and moral pre- 
scriptions," (2) Though this new insight was rather vague, 
it was going to be significant, It issues from the experience 
of God's love, while teeling is emphasized as the most import- 


ant factor in religion; religio habitat in sensu. Hoistede 


de Groot gave Schleiermacher credit for this insight, but in 
fact it was more than Schleiermacher's conception of thé "Gef- 
hl der schlechthinigen Abhangigkeit" (absolute dependence), 


Heexpanded it into sensus dependentiae, sensus indigentiae, 


sensus amoris, (3) 


Through this doctrine dogma became secondary, even of 
relatively littie importance, As soon as religion is consid- 
ered as a matter of feeling, dogma cannot be accepted any 
longer as a condition of salvation, Thus religion becomes a 
matter of practical experience and it was this tendency which 


became of growing importance in the Dutch theology, Through 
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this new insight of Hofstede de Groot the men of Groningen 
went to work to find the truth of Christianity, as known in 
the Bible, through history, and their own experience, while 
they at the sane time emphasized reason, 

Moreover with this view of faith revelation is no long- 
er the imparting of beliefs by Jesus, as with the Old Liberal- 
ism, nor a set of doctrines, “It amounts to a changing idea; 
natuse and history become a great process of revelation, the 
school of God, in which mankind is educated to real humanity," 
(1) 

These viewpoints came through the influence of German 
Idealism whose spokesmen were studied very thoroughly within 
the walls oi the old citadel, We can mention Lessing, Kant, 
Herder, and also Schleiermacher in whom similar ideas of rev- 
elation are found, Lessing put instead of revelation “die 
Erziehung des Menschengeschlechts,." Kant speaks of it in the 
sense of the later Aufkl&rung, though somewhat vaguely, as 
"der allmféhlige Ubergang des Kirchenglaubens zur allgemeinen 
Vernunftreligion,“ +#or Herder revelation was "a great histor- 
ical development of mankind;" while Schleiermacher said: “jede 
urspringliche und neue Anschauung des Universuns," 

The Groningen School was also much interested in Socrates 
and Plato both of whom had ‘educational ideas of mankind,’ They 
even were inclined to place Plato above Schleiermacher and Hegel. 


rom the principle of education of humanity they came finally 
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to the conceptions “the main thing in Christendom is the rev- 
elation and education through God in Jesus Christ, who is giv~- 
en to us to make ourselves more and more like God," (1) Here 
it is easy to see that Jesus is meant as the means of educa- 
tion, or, better, God sent Christ to educate humanity, i.e. 
to make man more and more like God. So God was the great ed- 
ucator of man, But what was the purpose of this education? 
"The highest on earth after which we have to strive is human- 
ity." (2) Revelation for the Groningen school is Jesus Christ 
himself, his mission, his person, his history, Christ came to 
make us over by his personal influence, to make humanity ever 
more conformed to the likeness of God. ‘This, and not a satis- 
faction of the Divine justicé, is the work of Christ, (3) 

If now the Christian revelation is to become a vital 
factor in life, then there must be an institution which can 
make the education through Christ a reality for us. This in- 


stitution is the church, and Christ is perpetuus ecclesiae 


princeps, Hotstede de Groot, in‘ luenced as he was by Schle- 


iermacher, says: “so today God's influence through Christ 

and Christ's influence through the church leads, educates, and 
perfects the whole community." (4) Here we find again the 

idea of development and education the aim of which is a per- 
fect humanity, One thing the Groningen theologians underestim- 


I, Hofstede de Groot, de Gron, Godgeleerden, cited by Roessingh, 
2, Hofstede de Groot, Institutio Theologiae naturalis, Pe 42, 
cited by Roessingh, 

oS. Cf, Vanderlaan, p, 16. 

4. Hofstede de Groot, Gron, Godgel., pp. 75 and 146, cf, Roes- 
singh, pe 40, 
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ated in this theory was that the influence in the church is 
not God only, but next to it is felt the influence of the 
world, the social influence, In facet they realized this point 
but were very unfortunate in elaborating it, They tried to 
find support for it in history and this made for much Biblical 
speculation, speculation which was never clear or rational,(1) 
From these few details about faith and dogma, revelation 
and the church as the main-trends in the Groningen theology we 
may conclude that it was much more advanced than that of the 
Old Liberal school, “They never went further than the German 
Idealism, but tried to profit by such men as Lavater, Jung 
Stilling, Claudius, Hermann, and Jacobi, aiso by Kant and 
Schleiermacher, who all worked in the spirit or under the in- 
Yluence of the Vermittlungstheologie, which reaped the har- : 
vest from German tradition and thought, (2) After all, the 
Groningen theology is not consistently built upon its funda- 
mental Christological principles, Much is taken over from 
the Bible that does not properly belong to the system, while 
scriptural material is used only because it appealed to the 
Groningen men, The doctrines of Logos and Trinity are reject- 
ed, but pre-existence is taught, The moral perfection of 
Christ is ascribed to moral victories won in his pre-mundane 
life, Christianity is found to be the truest and most excel- 


lent stage of human religion, though not the exclusively true 
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1, Roessingh, Moderne theologie, p. 41. 
Ze Ibid.» De 43, 


religion, (1) 
Finally we can say that the theology of this school 
was warmly pious, frankly heterodox, butthoroughly supernat- 
uralistic, Owing to this combination of qualities, the Gron- 
ingers were going to side with the modernists in ecclesiasti- 
cal politics, as fellow sufferers under the heavy yoke of 
orthodoxy, However, in their theological controversy they 
bitterly opposed the modernists as deniers of the Supernat- 
ural, (2) After 1867 the Groningen School becomes known as 
the Evangelicals, (3) It was a typical Dutch movement, Its 
adherents referred again and again to Dutch theologians and 
were fond of emphasizing the peculiar Dutch character of their 
theology, They openly declared that they had little use for 
Luther and Calvin, at the same time highly elevating Thomas 


& Kempis, Wessel Gansfoort, and Erasmus, 
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THE REVEIL: 


From 2 chronological point of view I should have dealt 
with this movement before the Groningen school, In 1825 Da 


Costa published his work Bezwaren tegen den geest der eeuw (1), 


while Van Oordt, Hofstede de Groot, and Pareau were called to 
Groningen only in 1829-31, But the significance of the Réveil 
is much less than that of the Groningen School and so this 
movement is usually considered as the latter one of the two. 
In fact there is no relation whatever between the Réveil and 
the Modern Theology, the two were strongly opposed to each 
other, (2) The only reasons that the Réveil is considered 
here are first, that it was one of the movements in Holland 
when Modernism came about and seconily that it was the “back- 
ground of the opposing tendencies," (3) of the modern theol- 
ogy. Thus the statement of Dr. Vanderlaan, that the Réveil 
played some part in the origin of the modern school (4) must 
be questioned, unless such part were negative, 

The Reveil, the Awakening, is that spiritual movement 
in Holland of which the poet Bilderdijk is considered the 
founder, He gave lectures and gathered a group of rollowers 
around him, Among these was the Jewish prophet and poet, Isa~- 
ac da Costa, who, as he himself puts it, was brought by Bil- 
derijk to "the Christ whom his fathers had crucified," We 
I, Objections against the Spirit o: the Age, nial 
Seto Het Modernisme in Nederland, Haarlem 1922, 


x Bekhotf, Pe 56 ff, 
4, ef, Vanderlaan, p, 18, 
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should mention also Groen van Prinsterer, a jurist, historian, 
and statesman, and Willem de Clercq, and also Capadoce and 
Wormser, This group was strongly influenced by a similar 
movement in Yrench Switzerland and after this it bears the 
name Réveil, It was practically confined to a few aristocrat- 
ic circles in Amsterdam and the Hague, where they held piet- 
istic “cercles," or “réunions,” at the homes of adherents, 

The Réveil also published a journal for a while called Ste- 


mmen en Beschouwingen (Voices and Considerations), In 1854 


the meetings of the “Christelijke Vrienden"” suddenly stopped 
and the movement lost its significance, (1) As long as the 
movement existed, and always with renewed fervor, the Réveil 
tried to reestablish the old Protestant dogma, 

The Réveil was an extremely pietistic movement, the 
group meetings revealed an evangelical character, Bilderdijk 
describes the “sacred” meetings of the members: “There we 
learn to know a profound, personal inner piety, an absorbing 
of the whole soul into the things of God, a li:e with God, 
which was unierstood through the heart, through our fervor," 
(2) Not in the beginning and not through Bilderdijk, but 
later on these “soirées réligieuses" became revivalistic in 
quality, It came through the influence oi Methodist piety 
which had been introduced from Scotland into “range by Hal- 


dane and Drummoni, and from there it came along diferent 
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avenues to Holland, However, the Methodist influence was 
never of lasting importance; the pietists themselves realiz- 
ed its limitations, “That Methodism which is so often wanted 
to accept does not agree with me; it is a certain disparage- 
ment of the freedom of God's deeds, working through means 
which we should not have chosen," Such is a comment of Wil- 
lem de Clercq, one of the first Réveil-men, (1) 

The religious experience was the most significant as- 
pect of the Réveil movement, Attempts to understand spirit- 
ual things or to search the word of God trom a rationalistic 
point of view was considered as sin, Reason cannot bring us 
nearer the goal but it is the heart of the twice born that 
knows the profoundness oi God, “Not to think God, but to feel. 
Him: all religion is feeling and is truly found based upon the 
inward experience." (2) 

The theology of the Réveil was formed after that of the 
old Protestant orthodoxy, As a result of the emphasis upon 
feeling and individual experience, which is always interpreted 
very differently, the prdminent men of the Réveil, as a matter 
of fact, produced a theology of a very peculiar mixture, In- 
deed, it made for much misunderstanding, even for trouble in 
their own circle, Moreover the fact that the various circles 
of the Réveil represen.ed very di/ferent types of people made 


for an individualistic theology, Of course, there were cer- 
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tain awe ee which they unanimously agreed, inspite of 
the fact that their psychological background was not the same, 
but there were more points that showed the greatest possible 
diversity. “La plupart des hommes distingués concilierent 
avec leur ardeur pour la saine doctrine le désir sincére de 
ne pas entraver l'union fraternelle en attachant trop d'im- 
portance & des divergences secondaires, reélles ou apparentes," 
(1) Roessingh remarks about this, that not only concerning 
"divergences secondaires” but also as regards “la saine doc- 
trine," the Réveil has been highly heterodox, (2) 

The outstanding aspect of the Réveil was that it form- 
ed a reaction against the new spirit of the age, So from a 
theoretical point of view its theology showed, in spite of 
individual divergences, a spirit of brotherhood, of unity, of 


harmony, Above all they wanted to be Biblical, Protestant and 


Reformed, Let us consider these three points in order, 


Both Old Liberalism and the Groningen School wanted to 
be Biblical, too, though in a very different sense, They, 
through their own principles, were forced to reject the liter- 
al authority of the Scriptures, whe Reveil if it had been 
consistent could not have accepted the doctrine of the inspir- 
ation of the Word either, as its piety had its foundation in 
feeling, in the heart of man, Nevertheless, they considered 


the Bible as the “inspired Word ot God, as the infallible and 
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1, Roessingh, Mod, Theol., p. 51. 


Se Ibid, , Pe 53. 


38 


final authority." (1) ‘The Bible was for the Réveil “le dogme 
des dogmes," (2) They heard in every word of the Bible the 
voice of God, Yet, they recognized also the real human part 
in the origin of the Seriptures, but they defended this point 
of view by saying that this matter was not one of reason but 
one of belief, “The Scripture is wholly divine, and yet whol- 
ly husan,° (3) It does not need to be said that this doctrine 
was very weak, 

The Réeveil wanted to be Protestant, (4) If Protestant- 
ism means the most general and most typical characteristics 
of the reformers, says Roessingh, then the Réveil had probab- 
ly more right to call itself that than other movements in 
Holland at that time, The Old Liberalism hardly understood 
the spirit of Luther and oi Calvin, while the Groningers, as 
I pointed out before, were very anxious to emphasize the Duteh 
theologians, In the contessions of faith of the prominent man 
of the Réveil, we easily recognize genuine Protestant dogmas, 
Indeed, they reflect Paul, Augustine, Luther, and Calvin, 
Groen van Prinsterer defines his faith as “the infallibility 
of the Holy Seriptures, the complete depravity of our nature, 
the redemption from our sins, the responsibility for the just- 
ice of Christ, the necessity oi: rebirth and o: salvation," 
while he spoke also oi “the Unity of the Living God, the Yath- 
I, Roessingh, Mod, Theol., p. 53. Taste ie eH 


2, De la Saussaye, De Godsdienstige Bewegingen, Leyden, pe 100. 


5, Stemmen en Beschouwingen, V f° pe 149, cf, Roessingh, p,100,. 
4, ef, Dr. Me A. Gooszen, The a veil and American Unitarian- . 
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er, the Son, and the Holy Spirit," (1) Da Costa believed in 
"the Trinity, justification by faith, the complete impotence 
of man and his inborn sin, over against the free grace of God; 
the Divinity of the Scriptures of the Old Testament and New 
Testament," (2) 

By and by, however, when the Réveil came into conflict 
with the Groningers, three points became the shibboleth and 
in these the Réveil-theology was practically comprehended, 
They were “the infallibility of the Apostles, the true Divin- 
ity of Christ, and the redemption through the blood of the 
cross." (3) Thus the Réveil wanted to be Protestant and, in- 
deed, it was nearer to the spirit and theology of the reform- 
ers than to the Rationalistic and Humanistic champions, The 
Réveil wanted to be reformed also, ‘This aim is defined as 
"it looked for a connection with the formulae of the Dutch 
reformed church," (4) And that the Réveil~men took this 
point seriously is clearly shown, as “one cannot read two let- 
ters of Da Costay Wormser, or Groen van Prinsterer without 
striking references to the formula-question." (5) Moreover 
these pietists being fond of the 01d Protestant dogmas, it 


should not surprise us that they were interested in the docu- 


ments of their fathers, who spoke of suffering and redemption, 
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1, Groen van Prinsterer, Het Regt der Hervormde Gezindheid, 
Amsterdam 1848, pp. 7 and 28, bm 
2. Brieven van Da Costa, (Letters of Da Costa), VI.I»y pe 79. 
5, De la Saussaye, Ceriese etc.» pe 105, 

4. Roessingh, Mod, eo ep De 57. 

5. Ibid., De 
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of the impotence of man, and of the unspeakable grace of God, 
They “saw* in these documents the truth of God, and finally 
they took them as “being” the periect interpretation of the 
truth, Wormser considers them as “the documents of faith bind- 
ing in everything, even if they contained contradictions," (1) 
Groen van Prinsterer considers the formula “not in every way 
perfect, but able to be made pervect, and susceptible o! im- 
provement." (2) Also “the continuation of a churchpresupposes 
the continuation of its symbolic documents" and "toute église 
a une doctrine, c'est 1a son caractére, sa vie, son essence, 
le lien moral, qui forme la réalité, et l'tunité du corps ec- 
clésiastique." (3) 

Here we may conclude that the Réveil was a fanatic 
movement, and it certainly did fight to keep alive the old 
church in all its nevertitr. It looked upon the modern age as 
a “world stirred up against the Almighty through the Zeitgeist 
with all its composition of foul knowledge and fraudulent en- 
lightenment." (4) So we should not be surprised that these 
men detested the theological faculties of Leyden and Groningen, 
whom they thought of as the incarnations of the spirit of the 
age, Da Costa addressed the Leyden proiessors as “the oppo- 


nents of Christ and his Apostles and witnesses of their own 
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1, Groen van Prinsterer, Brieven van J, A, Wormser, Amsterdam 
18765 pp. 85-86-87+60, 

Be a een van Prinsterer,; Het Rect der Hervormde etc., pp. 25 
an ‘ 

So. Groen van Prinsterer, Parti ete, p. 12, 

4. I. Da Costa, Bezwaren tegen den geest der eeu, (Seruples 
against the spirit of the age), Leyden, 1823, p. 6. 
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word and verdict," (1) ‘The Réveil wished to be the essential, 
and the by God elected opponent of the philosophical and glor- 
ifying spirit which became so powerful in the eighteenth cen- 
tury, As to chureh politics the movement fought for strict 
enforcement of conformity. (2) 

By 1854 the "réunions" of the Réveil had ceased, soon 
after which the movement lost its significance, It was the 
stimulus, however, of two new branches; the one moderate or- 
thodox and the other Calvinistic, To the moderated belonged 
Van Oosterzee, a professor in Utrecht, the famous preacher, 
Doedes, who devoted himself mainly to textual criticism and 
gave considerable space to the art of “conjectural emendation," 
and Nicolaas Beets, the great Dutch poet, the immortal writer 
of the “Camera Obscura,” the most typical Dutch book ever writ- 
ten. (3) Chantepie de la Saussaye the Elder, Gunning, and 
Vinet who were representatives of what is called the “ethische 
richting" (ethical school,] are also included in the group of 
moderates, Chantepie de la Saussaye is the spiritual father 
of the “ethische richting.” Its theology was derived from re- 
ligious experience and not from external authority. But still 
today they arrive at various shades of moderate orthodoxy, (4) 
The group has no connection whatever with the modernists and 


should not be confused with the “ethical moderns,” 


1, I, Da Costa, Wat er te Leiden geleerd wordt, (What they Y a 
study in Leyden), Amsterdam, p, 11. 

2, Vanderlaan, p, 18, 

&. A, Hekhof, Religious ——_ and life ete, De 57, 

4, Vanderlaan, p, 65, 
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The other branch of the Réveil was embodied in Dr, Ab- 
raham Kuyper, (1) At first he was a pupil of Scholten, but 
after a conversion experience he followed the footsteps of 
Calvin, He did much for the revival of Calvinism in Holland, 
In 1850 he founded the free University in Amsterdam on purely 
Calvinistic principles, Six years later he and many with him 
seceded from the Dutch Reformed church and founded a new de- 
nomination, the “Gereformeerde” church, Kuyper did much for 
the Hollanders in America, where his rollowers call themselves 
Christian Reformed and have a small college and seminary in 


\ 
Grand Rapids, Michigan, named Calvin College, (2} 


” 
ae 
———— = ote 


_— —— 


1. Kuyper delivered the Stone lectures on Calvinism in Prince- 
ton in 1895, cf, a Kuyper, Het Calvinisme, Zes Stone lezingen 
in October 1898 te Princeton gehouden, Amsterdam 1899, 

2, As to the recent heresy case in the Christian Reformed 
church in Holland, cf, W. J, Huizinga, Heresy in Holland, in 
the Christian Register, June 24, 1926, 7 


DEFINITE BEGINNINGS OF MODERNISM 


These three then, Old Liberalism, the Groningen School, 
and the Réveil, were the movements which made themselves felt 
in Holland before there came about the phenomenon known as the 
“modern view of the world" and the men who held it, (1) 


disagreeable war with Belgium in which Scholten, as a student 


The 
of Utrecht, took part, had ceased and a young and courageous 
generation went to build a new national Holland, 


(2) 


Bighteen hundred and forty stands out as one of the 
most significant years in the spiritual life of the nineteen- 
th century, 


"There biéw a fresh wind over Holland's fields," 
In the years following the thir@bes, there was a great 
revival in Duteh literature, in science, and in art, 


were men in the Universities of Leyden, of Groningen, and of 
Holland, 


There 
Utrecht, whose means have sounded far outside the borders of 
paimy days, 
confronted, 


The queen of the sciences played her part in these 


Modernism was in the air and a great problem was 


EE 


It was that of finding a synthesis between two 
great factors, namely culture and Christendom, It was a new 


attempt and for at least-a century people had become more ‘and. 


more conscious of the contrast between the two, Old Liberal- 
2% Ibid., Pe 66, 


1, cf, Roessingh, Modernisme in Nederland, Ch, I, pp. 4-41. 
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ism, content with its eighteenth century heritage of enlight- 
enment, resolutely refused to go over to the modern revolu- 
tionary points of view, The Groningers did go part way with 
the newer ideas, but were too much concerned with the religious 
life of the community and too busy with practical labors to en- 
ter whole heartedly into a drastic revision of theology, The 


men of the Réveil understood better what was involved and fought 


the new world view as their arch enemy. But in 1840 we see new 
combatants taking the lead in the arena of the Dutch theology, 
They are Scholten, Opzoomer, Van Oosterzee, and Doedes, who all 
felt their way toward new principles, They read the Germans 
thoroughly and in controversy with each other their ideas 
changed and developed. The inaugural address of Scholten at 
the University of Franeker in 1840 is always taken as the be- 
ginning of Modernism in Holland, (1) ‘The “Yirst modern man 

in Holland, however, was not Scholten, but Opzoomer who at once 
took a much more advanced position, (2) Let us therefore treat 
Opzoomer first, after which we shall deal with Scholten and the 
other prominent men who made themselves known as the champions 


of the modern theology in the Low Countries, 
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1, Roessingh, Moderne theologies, p,. 66 
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2, Roessingh, Modernisme in Nederland, p. 6. 
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CORNELIUS WILLEM OPZOOMER: 


Opzoomer was born in Rotterdam 1821, He seems to have 
been @ remarkably gifted man, He was a man of fascinating 
character, great eloquence, and high ideals, All qualities 
which made him later exceedingly popular and liked as a teach- 
er, Professor Van der Wijck, one of his pupils, who succeed- 
ed him in the chair of philosophy at Utrecht, quotes in a 
sketch of his life the saying as applying to him, "To Philip 
I owe my life, to Aristotle that which gives life its value, 
(1) Qpzoomer studied law, but he was also a scholar of mod- 
ern, oriental, and classical literature, while he was famous 
for his knowledge of art, Especially through his philosophi- 
cal abilities he became in 1840, when only twenty five years 
of age, professor of philosophy at the: University of Utrecht, 
At this stage of his career he was a follower of Krause, (2) 
His inaugural oration was entitled “De wijsbegeerte den mensch 
met zich zelven verzoenende" (Philosophy reconciling man with 
himself), (3) In Hegelian fashion it showed man as passing 
through three religious phases: first naive belief, then the 
denial of this, and thirdly the understanding, through philos- 
ophy, of the deeper meaning involved in it. (4) In the same 
year appeared “The doctrine of God in Schelling, Hegel, and 
Krause" in which Opzoomer set forth his own philosophy. Asa 
I. J. He Mackay, Religious thought in Holland during the 19th 
gS ere pe Hp hay P ig etc 
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oO, in s oration a departure was made from the tradition by 


using Dutch instead of Latin. 
4. Vanderlaan, p. 19. 
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follower of Krause he reasons from nature as the ground of all 
natural phenomena and from the self as the ground of all per- 
sonal phenomena to the necessary thought oi a Ground of all 


things, This Ground, or God, is not the first link in the 


chain of the world, as in deism, but is himself the whole chain, 


Yet, this is not pantheism according to Opzoomer himself, for 


God is not identical with the world, God is like a body which 


exists only in its parts, yet is itself something more than 
its aggregate; it is their Unity, This God must be self+con- 
scious, else how could any finite being be self-conscious? 

Now the “modern man” in Opzoomer appeared in the consequence 
which he drew from this doctrine of panentheism, viz, the de- 


nial of the supernatural, "But with God who does not stand 


over against nature, but to whom all naiure belonzs, who there- 
fore is already in it, everything coming to nature, everything 
interposition in it, must disappear." (1) It is readily to be 
understood that the same exactly must be applicable to special 
revelations and answers to prayer, “Prayer must be something 
quite different from egoistic solicitation,” (2) 


This was quite a blow to Holland, Opzoomer had placed 


himselt, though not gone to the extreme, next to the German 
philosophers whose doctrines were decidedly rejected as being 


heretical, All Holland was excited and realized that now the 
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1, This is different from Krause who still had a place for 
special Acts of God, 


2, Cy W. Opzoomer, De leer van God bij Krause, etC., ATOM 
1846, cited by Vanderlaan, De Se 80a” 
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German radicalism and unbelief had invaded Dutch soil, Severe 
criticism was the result and Opzoomer was mercilessly excluded 
from Christendom, Scholten speaking of Opzoomer said: “Also 
on our native soil the temple of truth is menaced by unbelief" 
and “an attack upon Christendom," (1) 

Within two years Van Oosterzee wrote twenty large pam- 
phlets to show the inconsistency of this heresy, while Scholten 
also sided decidedly against the Utrecht philosopher, The new 
spirit which came about via rationalism, idealism, and realism, 
had not yet won the battle, And yet, one did not want to 
cling to the old doctrines anymore, Thus we conceive of a new 
generation of theologians since 1840, They thought that a re- 
conciliation would be possible without wholly departing from 
the tradition, Opzoomer had gone too far, and so Scholten and 
Van Oosterzee came to work for “a reconciliation between phil- 
osophy and the Christian doctrine," (2) However, they did not 
at once clearly perceive the real situation, which finally re- 
sulted in a separation of the opposition, Scholten soon dis- 
agreed with Van Qosterzee and at the end came nearer to the 
views of Opzoomer than he originally expected, 

Van Qosterzee took a historical point of view and sided 
with Doedes, and so we see the spirit of fraternization among 
the churches, which next to a certain degree of doctrinal free- 


dom was strongly prevalent during the thirties, wholly disturb- 


1. Roessingh, Modernisme in Nederland, p». 71-72, 
2. Roessingh, Mod. theol., p. * 
So. Wichsteed, p, Sis. 
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ed, The desire for brotherhood that had been developing is 
characteristically represented in the following, In 1834 the 
Remonstrant professor Van der Hoeven gave a comuemorative ad- 
dress on the bicentenary o: the institution of the Remonstrant 
Seminary in Amsterdam and closed with the words: “at the end 
of my discourse I have only one more hope to utter--that a 
third day of jubilee may never dawn upon this seminary," (1) 

| Opzoomer had proclaimed his new views fearlessly and 
openly, and the heated controversies to come should not be 
wondered at, The supernatural had gone, and the finality 
and absoluteness of Christianity also, The latter was the 
point on which Seholten attacked him, (2) 

To Opzoomer Christianity was one of the individual forms 
of the general phenomenon, religion, and could not be set up 
against the others as final, It was “perlfectible." Yet Op- 
zoomer did not hesitate to call himself a Christian, because 
he took the fundamental principle of Christianity to be “the 
oneness of the Divine and the Human,” rom the question olf 
the finality of Christianity the debate shiited later to that 
of how we know Christianity to be true, Both Scholten and Van 
Oosterzee in discussing this question departed from external 
proofs and based the truth of Christianity upon the satisiac- 
tion which it gives to the need of the heart, But Opzoomer 


stigmatized this as a “gevoelsleer" (doctrine of feeling.) (3) 


An _ _ 


I. Wicksteed, p, 218, a foe ee 
2. Roessingh, Mod, theol., pp. 78-80. 
5. Cy W. Opzoomer, De Gevoelsleer van Dr. J. J. Van Oosterzee 
beoordeeld, Amsterdam, 1646, 
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He qualified Van Oosterzee's doctrine as empirically insuf- 
ficient, philosophically indefensible, and unworthy of re- 
ligion and Christianity, which includes reason and will as 

well as feeling, The question at Lidees he says, is whether 
the Christian is justiiied in finding his satis action in this 
particular religion; and this cannot be proved by appealing to 
the satisfaction itseli, On the contrary we must have a theo- 
retic, cognitive knowledge oi God, We must reach God by think- 
ing. (1) 

The incisive criticism of Opzoomer drove his opponents 
asunder, On the one hand Van Oosterzee took reiuge in the 
"testimonium Spiritus Sancti“ as a real supernatural agency; 
and both he and Doedes (2), his colleage in the theological 
faculty at Utrecht, went back more and more for their religious 
certainty to the argument from the trustworthiness of the New 
Testament writings, Scholten, on the other hand, while also 
appealing to the witness of the Holy Spirit, began to define it 
so as to yield the battle practically to Opzoomer. “The wit- 
ness of the Holy Spirit,” he said, “is no other than the wit- 
ness of reason in the morally pure man," because only such has 
the data from which to judge. (3) 

The controversies about these points, here indicated 


very concisely (4), have made for considerable change and de- 


: Vanderlaan, De Ble ea ey er 
2. Doedes had writien in 1847 “The right of Christianity main- 
tained against philosophy and the incompetence of philosophy 
to judge about the authenticity of the Evangelical history 
and the truth of the Christian doctrine.” (translated title) 
So, cf, Vanderlaan, p. 22, and Roessingh, Mod, theol. p. 95, 

4, Quite elaborate in Roessingh, Mod, theol. p. 76-106. 
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velopment not only in the theological viewpoints of the clergy 
of Holland, but also in the principles of the parties involved, 
Vanderlaan says; "What is curious is that once Opzoomer had 
driven him to this position, Scholten became henceforth the 
great insister upon the use of reason in theology; whereas Op- 
zoomer, soon abandoning Krause for an empirical philosophy, 
was compelled to adopt religious feeling as one of the sources 
of knowledge, This gives the superficial (but inaccurate) ap- 
pearance as if the men had exchanged places,“ (1) We shall 
meet with Opzoomer and his theology again in the chapter on 
the Empirical School, 
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JAN HENDRIK SCHOLTEN: 


Scholten, 1811-1885, (1) was born at Vleuten near 
Utrecht, where his father was a minister, He studied philoso- 
phy and theology at the University of Utrecht as a pupil of 
Van Heusde, He even then did not agree with the Old Liberal- 
ism or Biblical supernaturalism with its mild heterodoxy and 
historical arguments, This is shown in his doctor's disser- 
tation of 1856, where he advocates a sort of Arian christole- 
ogy. (2) Scholten's opinion was that not the authenticity 
of the Bible, but the love of God to man was the cornerstone 
of the Christian's hope, The words of Rousseau had made a 
deep impression upon him, “Que d'hommes entre Dieu et moi” 
and “Je n'ai jamais pu croire que Dieu m'ordonnait sous peine 
de l'enfer d'étre si savant," (3) 

In 1857 Scholten became a minister of the Dutch Reform- 
ed Church at Meerkerk, where he stayed until 1840. He then 
took the chair of theology of Muurling at the University of 


Yraneker, Muurling having been called as professor to Groningen, 


The inaugural address of Scholten on the occasion of his instal-. 


lation as professor of theology at Franeker, is usually regard- 


ed as the real beginning of “Modern theology" in Holland, In 


this address The duty of avoiding Docetism, he sounds a new 


__-” w-_ ree» — —_—__- 


1, Ag Kuenen, Realencyklopedie, Bd. 17, S,. 741-747, 

2. J. He. Scholten, Disquisitio de Dei erga hominem amore, 
Trajecti ad Rhenum, 1850, 

S,. Wicksteed, p, 219, 
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note for the Dutch theologians, (1) Both orthodoxy and the 
Groningen school, as presenting a Christ not truly human, are 
accused of Docetism, In contrast Scholten presents his own 
christology, which is essentially that of Schleiermacher, 
Jesus is truly and only human, but is the type and ideal of! 
humanity, and his work is to lead mankind through love of 
him, into his own likeness, What Christ was we can and ought 


to become.....nobis verus simil perfecta voluerit Deus humani~- 


tatis imagine monstrare quo modo ipsi, et debeamus, et possi- 


mus ad divinae naturae similitudinem ascendere, (2) Scholten 


Pe 


makes a distinction between Christ and us, namely that what 
he is by his own nature, we can become only through him, It 
is peculiar that Scholten with these advanced ideas still ad- 
mits the miraculous birth and even the pre-existence, “But 


they are simply taken over from the New Testament, and o: the 


pre-existence Scholten makes nothing." (3) It is a “mysterium”" 


and not as with the Groningéers an essential element in the 
system, 

Here then, is the first real expression of modernism, 
In spite of the fact that Scholten still bases his theology 
on the authority of the New Testament, and uses traditional 


terminology, and although years later he was still shocked by 


ly, J. H. Scholten, Oratio de vitando in Jesu Christi historia 
interpretanda docetismo, nobili, ad rem Christianam promoven- 
dam hodiernae theologiae munere, in Annales Academici, 1859+ 
1340, 

2.:-3. H. Scholten, Oratio de vitando in Jesu Christi, etc, - 
1840, 

5, Vanderlaan, p,. <8. 
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the radicalism of Opzoomer, in the Yraneker address the Heaven- 


ly Christ is gone and the human Jesus of Modernism has appear- 
ed, (1) In general this oration gave great offense, Some 
said it was pantheistic, others said, if Groningen was Arian, 
Yraneker was Socinian, and then “what presumption to brand 
theologians, who had too much reverence for the gospel to bow 
down before the latest philosophical fashion, with opprobious 
nicknames of extinct heretics," (2) 

I am inclined to call Scholten, and have called him, 
the Channing of Holland, However, this comparison can only 
be made when we think of the work of these men as pioneers, 
Their theological conceptions were not the same, The older 
forms of Unitarianism were often in no sense “modern,” ‘the 
denial ot the doctrine of the trinity did not necessarily in- 
volve the denial of the miraculous supernatural, Scholten 
could hardly arrive at anything but a Unitarian view of Jesus, 
but he did it in a more advanced way than Channing, Among 
Unitarian leaders the one most completely in accord with 
Scholten is probably Theodore Parker, His theology, consist- 
ing of pure theism with iaith in immortality, his abandonment 
of the miraculous, his independence, even of Jesus, combined 
with a profound reverence for him (3) - all this found appre- 


ciation among the Dutch moderns in general, among whom his 
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he Ibid., De 28 ¢ 
2. Wichsteed, p, 222, 
5. This point differs from Scholten, 
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writings were well known (1) The Unitarianism of Channing 
corresponds very much with the Groningen school, In later 
years the “Evangelicals,” the descendants of this school, a 
few of whom continue to this day, read Channing in transla- 
tion with keenest appreciation, as a late discovered ally, 
Especially in the revolt against the grim aspects of ortho- 
doxy, as total depravity, eternal punishment, the wrath of 
God, etc., they found an echo of their own sentiments, (2) 

Since the French domination of Holland, the Univer- 
sity of VYraneker was ina continuous decline, Scholten had 
very few students; this gave him the opportunity to devote 
himself almost wholly to study, Soon the University was 
closed down and after a brief period of anxiety Scholten was 
called to Leyden in 1845, Here he remained to the end of his 
‘Life, 

The inaugural address of Scholien in Leyden was “The 
witness to its own truth and divinity borne by the Christian 
religion in the human heart," The direction taken in his 
thoughts is suificiently suggested by the title, 


In 1848 appeared the first volume of Scholten's great 


work The doctrine of the Reformed Church, which marks the be- 
ginning of a new theological period, The theologians got 
wearied of the trifling with principles and trusted that now 
the foundation was strong enough to build castles of philoso- 
phical and theological speculation, Large and voluminous books 
were going to venases the hasty articles and brochures of late 


1, Vanderlaan, p, 10. 
ae Ibid. , Pe 120, 
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years, First the works of Scholten, then of Opzoomer and of 
Van Oosterzeec, while somewhat later the books of Hoekstra, 
Chantepie de la Saussaye, Pierson and Busken Huet are spoken *y 
of, (1) The time of real modernism had dawned, "They were f 
interesting and tense years between the fifties and seventies 
in the Universities of Utrecht and Leyden, The theologues of 
those days realized that there was something doing, that there i 
was fought for something new, They saw eminent men at work, 
men who were above the ordinary professor's type, not only in 
knowledge and critical ability, but also as personality and 
marked onseday: These men were destroying much, the whole 
old view of the Bible and of the world, but they were building “8 
at the same time, and that is what can make the tive of study 4 
interesting and rich," (2) i 
The first period of Dutch modernism lasted for about Gi 
twenty years--the ‘ifties and the sixties of the nineteenth be 
century, It may be considered as the hegemony of Scholten 
and Opzoomer, the time when the movement was in the first ‘u 
flush of confidence, when it rejoiced in the possession of a : 
definite theology, which was believed the successful harmon- 
ization of Christianity with the modern view of the world. 
The modern view meant for these men particularly the world- 
view of natural science, which was for them something final mf 


and undebatable, the system of unbroken natural law, the all 


tr 


—— —— ets et et 


1. Roessingh, Mod. theol., p, 106. 
2, Roessingh, Modernisme in Nederland, p, 111. 


56 


inclusive sway of the law of cause and effect, the consequent 
possibility of believing in any event whose explanation might 
lie outside the system of finite causes, in a Divine interposi- 
tion in the order of nature--this whole philosophy of science 
seemed to the first Dutch modernists the established, complete 
and simple truth about the world, But how, then, was this 
modern picture of the world which admitted of no doubt, to be 
reconciled with religious faith? By the simple method of “iden- 
tification,“ The system of natural causation is the activity 
of God, and there is no other activity of God in this world, 
The religious man expects nothing to happen save that which 
science knows to be possible, But all that happens, while 
caused naturally, is at the same time willed by God, and that 
will of God is perfectly good, Religion thus accepts the ver- 
dict of science, but instead of developing this into an athe- 
istic philosophy, it arrives at a non-supernaturalistic, mon- 
istic theism, Along with this goes an optimistic, evolution- 
istic view of man, and the Christology of modern Unitarianisnm,. 
(1) 
The modernism of this period had two sources, the mon- 

istic theology of Scholten and the peculiar empiricism of Op- 


zoomer, The second volume of Scholten's Doctrine of the Re- 


EEE — 


formed Church, set forth and judged from the sources in its 


fundamental principles appeared in 1850. (2) This remarkable 


—_ 


I. Vanderlaan, pp, 20-24, Dae a 

2e Je He Scholten, De leer der Hervormde Kerk, in hare grond- 
beginselen uit de bronnen voorgesteld en beoordeeld, Yol. I. 
Leyden 1848, Vol. II, Leyden 1850, 2nd Hd. 1850, Srd, id, 
1855, 4th Ed, 1861-2, 
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gard to the fundamental principles of the Reformed chureh, 
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After the author's death the book was characterized as "the 


= 


most influencial theological work of the nineteenth century," 


i 
: 
: 
; 


(1) Wicksteed says: “The enormous learning, the marvellous 
acuteness, and the rare power of tracing historical parallels, 
clothing the dry bones of ancient controversies with the liv- 
ing interest of the questions of today, and showing vital 
principles at the basis of the seemingly frivolous and hair- 
splitting discussions of the churches, make this work, though 
technical and even scholastic to a high degree, at the same 
time popular in the truest sense of the word," (2) 

Scholten says: “No church without a confession! To 
speak out its conviction, and to lay down the principles to 
the recognition of which every member is bound, is a right 
that belongs to every society, and by the renunciation of which 
the church would destroy de facto her character as a religious 

) wakeaees The Reformed Church then as a Christian, further 
as a Protestant, and still further as the Reformed church, has 
some definite fundamental principles which form her character- 

istic distinction from other religious and social unions, To 


refuse her the right of announcing these fundamental truths, 


~ — — ~~ 
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1, Roessingh, Modernisme in Nederland., p. 87, 

2, Wichsteed is not only a thorough student of the modern ten- 
dencies in Holland, but was always in close contact with the 
Dutch theologians and scholars, “In England Unitarianism re- 
ceived a direct influence from the Dutch movement through the 
personal contact of P. H., Wichsteed with men like Kuenen and 
Oort,." Vanderlaan, p, 120, 
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and making her membership dependent upon their hearty adoption, 
would bé absurd," (1) Based on this conception Scholten en- 
deavors to show that the principles of the Reformed church are 
not only compatible with the freest investigation, and the tru- 
est religious progress, but that they actually demand both the 
one and the other, 

The first volume of the work, in which this bold attempt 
is devoted to the “formal” principle ot the Reiormed church, 
answering the question, “How does man arrive at the truth?" 

The second volume deals with the “material” principle, answer- 
ing the question, “What is the truth?" As a mat.er of fact, 
such questions could not be settled by one man and consequently 
the book did not bring peace but a sword into the churches of 
Holland, The old Biblical Supernaturalists, the Old Liberals, 
and the Groningers, all found the most objectionable matter in 
&@ work which scornfully rejected the proof by miracles, which 
considered the differences between church and church, and which 
proclaimed the absolute Humanity of Jesus, The orthodox missed 
many precious truths in this work, especially the Trinity, the 
deity of Jesus Christ, the justification of the sinner before 
God through faith in Jesus Christ alone, and the utter natural 
corruption of man (2) But not only were Scholten's ideas of 
the church controverted, his philosophical opinions were com- 


batted also, Thus attacked on every side his book was at least 


— = 
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1, Wicksteed, p, 225, cited from the Leer, 
a Ibid.» De 229 « 
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read, Each successive edition received far more than a sim- 

ple revision from the author's hand; it was kept abreast, not 

only with the author's continued researches and consolidating 

philosophical, dogmatic and historical views, Moreover next 

to his book, Scholten's personality was a powerful stimulus 

to independent religious thought. His pupils in Leyden highly 

revered that “characteristic, well-assured and mighty person- 

ality." “Would they have given a tomb to another theologian 

in the Pieterskerk of Leyden, where some of the most famous 

men of Holland's history are buried?" (1) Rauwenhoff says; 

"Wer ihn nur aus seinen Bichern kennt und ihn danach beurteilt, 

kann nur zur Halfte die Kraft wirdigen, welche von ihm ausging," 
While still a pastor Scholten had come into contact with 

the high Calvinism of the rural laity; he found himself in a- 

greement with his parishioners on the point of predestination, 

though under the form of a philosophical determinism, (2) While 

a professor, especially in Leyden, he was led by two circun- 

stances to develop this Side of his thinking, Vanderlaan points 

out these as following: "The first circumstance was the publi- 

gation, in the years 1844-1847, of a work by the Swiss theolog- 


ian Alexander Schweizer, die Glaubenslehre der evangelisch-re- 


formierten Kirche. Scholten began to use this work with his 


students and his sytem bears close resemblance to that of Schwei- 


zer, The second circumstance which strengthened him in his de- 


—_— — — 


1. Roessingh, Mod, theol., p, 118, 
2, Vanderlaan, p,. 2 
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terminism was the fact that some of the leaders of the Réveil 
were attempting to induce the govermment to enforce loyalty 

to the doctrinal symbols of the Reiormed church on the part 

of its ministers and teachers, But while these rigorists were 
orthodox in matters like the Trinity, the atonement, the deity 
of Christ, etc,., many of them fell short in what to Scholten 
was the heart of reformed theology, viz, the doctrine of pre- 
destination, He determined therefore to do for his countrymen 
what Schweizer had done in Germany, to set forth the essence 
of the reformed theology in a modern form," (1) These two fac- 
tors, then, were the predominant forces that set him on his 
work, 

Scholten staris outs. "Which is the way to the truth; 
and may one appeal to the normative authority of the Holy 
Scripture?" (2) Already in the writings preceding 1848 Schol- 
ten had clearly rejected the authority of the Scripture, Ye}, 
there remained something to be said about this point, as the 
“Retormed church recognizes the Bible es the one source and 
touchstone of the Christian faith," (3) It was not the inten- 
tion to distort the word of the Bible, but he makes a distinc- 
tion between the Scriptures and the word of God. (4) ‘Thus 
Scholven does not take the word of the Bible as avthority, but 
takes the religious meaning of it. He thinks that there have 


been instances in which the doctrines contradicted the prin- 


1, Vanderlaan, p, 00. salar: ie 
2, Roessingh, Mod, theol., p. 120. 

Se De Leer, Vol. I» De 78. quoted by Roessingh, 

4. Distinguendum esse inter religionis patefactionem aliasque 
res in Seriptura obvias, 
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ciples. To give an example, The doctrine that sins are for- 
given “for Christ's sake," as if God were not intending to 
give us salvation, and the doctrine of reprobation, which makes 
God the author of an eternal cleavage between good and evil, in 
contradiction of the reformed principle that God is the source 
of all goody (1) So Scholten substitutes for the Calvinistic 
doctrine of the double decree, the doctrine of the ultimate 
salvation of all men, Scholten proclaims a nineteenth century 
optimism instead of the severe traditional sense oi the awful- 
ness of sin, Bui still Scholten thought himsel! a Calvinist, 
as both he and Calvinism were deterministic, "The Scripture 

is not the way to know the truth; we must seek in our own spir- 
it and must understand the meaning of the inward evidence of 
the Spirit." (2) This means that Scholten requires a “natur- 
al ability through which man becomes conscious of the truth of 
God." He rejects the theories of Hemsterhuis and Jacobi who 
assume @ special organ in the human mind, and those of ries 
(3) and de Wette who base faith on feeling and the conclusions 
drawn from feeling, Because Scholten emphasizes human reason 
he is called an “intellectualist" or “an apostle of reason," 
and he himself was rather fond of these titles, (4) Indeed, 
Scholten applies the rational argument; from nature and man to 
God, as the heart of his system, “Reason and conscience fur- 
I. De Leer, Vol. Iy pp, 106-20, cited by Vanderlaan, 

2, Roessingh, Mod, theol., p, 125, cited from Scholten, 

3, The epistemology and philosophy of Rudolf Otto of Marburg 
is greatly influenced by “ries, who was professor in Heidelberg 
and Jena, cf, Rudolf Otto, Die Kantisch ries'sche Religions- 


philosophie, Tibingen, 1909 and 1921, 
4. Roessingh, Mod. theol, p. 124, 


62 


nish his theology and Scripture is only a confirmation, an ex- 
pression of it." (1) 

Scholten's ideasofi reason are twofold, On the one hand 
he is an Hegelian (idealistic), and on the other hand he is an 
empiricist, Prof, Bellaar Spruyt calls him a “Hegelian on the 
right side," (2) Later on, however, Scholten got more confi- 
dence in the possibility of knowing God from the phenomenal 
world, as based upon experience, the knowledge of nature, of 
history and of man, “Ii knowledge of God is possible it must 
be obtained from the empirical knowledge of the ‘acts, which 
physics, history and psychology observe, Anything like mysti- 
cal, immediate knowledge of God, Scholten assywmes is mere fan- 
aticism, What is now the conception of God at which he thus 
arrived? We can say at once that his conception was not alWays 
the same, It changed through the years, though it always show- 
ed similarity, Vanderlaan says: “With the material principle 
of reformed theology, i.e. God's sovereignty and free grace, 
Scholten embarks on an interesting journey through the history 
of doctrine, Like a river we see the doctrine of divine sov- 
ereignty flow from the pure fountain, Jesus Christ, down the 
centuries, here befouled, there wandering and breaking into 
side streams, now again cleared from accumulated silt, until 
at last it issues pure, the one clear stream among the many 


into which Christianity has divided, in the modernized Calvin- 
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1, Vanderlaan, De DO « 
2- Roessingh, Mod, theol., p, 126, 
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ism of Scholten," (1) 

The principle of God's sovereignty and free grace was 
uttered by Jesus Christ as the fundamental principle of reli- 
gions; was developed by Paul in the strife with pagans and Fees) 
was defended by Augustine against Pebgius; was recovered by 
Protestantism from the Roman church; on Lutheran and Reformed 
ground was kept free from the exaggeration of the Anabaptists 
and the idealism of the Mennonites; was more completely dev- 
eloped by the Reformed than the Iutherans; and was defended 
by the Reformed church against the objections of the Remon- 
strants. As far as Paul the stream is pure, Thereafter Schol- 
ten feels freer to point out inconsistencies and one sidedness, 
(2) | 

Scholten's doctrine of God is mainly worked out in the 
second volume of the Leer, "God's absolute supremacy, and es- 
pecially his free grace, the only ground of salvation," (3) 
Schol.en arrives at ne @enteeii tue doctrine of God by a meth- 
od of “reflection grounded on observation," (4) The sovereign- 
ty of God is not mechanical and external, however, God is im- 
manent in the exreation and in closest, living relation to man, 
(5) In this sovereignty of God is involved a certain deter- 
minism, which is psychological, In contrast with the animals 
and things man has certain freedom, through which he can choose, 


‘Ly Vanderlaan, De 34. e 
Se Ibid.» De OD- 

3. Wicksteed, p, 227, 

4, Bespiegeling gegrond op waarneming, 
5. Roessingh, Mod. theol., pp. 151-140, 
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but his choices are not chance events, but are determined by 
his Sexiotine mental and moral condition,” “Ability or in- 
ability is.,....not the product of an arbitrary choice.,.... 

but stands,.....in closest connections with man's moral condi- 
tion," (1) And this condition is due to the influence of God 
who controls all things, "God thus works on man dynamically, 
by the maintenance, awakening, and development of the rational 
and moral faculty which He as creator has laid in our souls,” 
(2) But what then about sin and evil in this world? If God 
is sovereign, he is also the creator of sin, Scholten real- 
ized this and admits that sin is a part of God's plan, "Jesus 
believed and taught that sin, destined to destroy itself, is 
in its temporary working a handmaid of God for the attainment 
of His purpose, the triumph of the truth," (3) They who do 
not believe in this, must then suppose that sin and unbelief 
are not taken up into His world plan, "Shall there be evil 

in the city, and the Lord has not done it?" (Amos 3-6) (4) 

If one takes another view, he has to deny the sovereignty of 
God, But Scholten characterizes sin as temporary, It shall 
disappear as soon as man be brought into filial relations with 
God. "As the crust of ice, despite the power of the sun which 
shines upon it, remains hard for hours and days, but finally 


yields and melts away, so the human heart cannot permanently 


ee _~ 


1, Scholten's Leer, VI, II, lst ed., p, 117, cited by Vander- 
laany Pe Ole 

Se LOLdss De lL, Of, aie ts De Ole 

: Ibid.» Pe 13, 

4. Ibid, , PPe 358-9, 
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offer resistance to the truth and the all-conquering power of 
Divine love." (1) Here Scholten has solved the “decretum 
horrible" of Calvin in the same way as Schweizer had done be- 
fore, The result of Scholten's deterministic doctrines was 

a gradually increasing monistic point of view, Some have call- 
ed his doctrine that of a “mechanical world order" or that o/ 
“pantheism," (<) This, however, is not correct, According to 
Roessingh the development of Scholten's monism is best illus- 
trated in his conception of the “sense of guilt" or the "ori- 


gin of sin," Im the first edition of the Leer der Hervormde 


Kerk he says: “It seems to us, therefore, that this problem 
has not yet been solved, and we gladly confess that the anti- 
mony seems to us the more insoluble, the more deeply we think 
through the doctrine of sin," But in the third edition the 
sentence ends with the word “solved,” and in the fourth edi- 
tion Scholten says that the Christian may neither give up the 
Divine sovereignty, nor resolve moral evil into a negative or 
@ necessary moment in evolution, But in direct contrast to 
this we read in the fourth edition: "Sin is no positive prin- 
ciple, but the condition of the man still held in the shackles 
of sensual life, who imagines that he can stand over against 
God, and cherishes the vain wish to isolate himself from Goi," 
"Sin where it appears, stands in inseparable and necessary con- 


nection with the gradually proceeding evolution of the human 


et 


Lé Ibid.» De 206 
2, Roessingh, Mod, Theol., p, 140. 
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race out of the shackles of the sensual life to moral freedom 
and independence,” (1) 

In practice the Determinism of Scholten has been the 
point most attacked, The opposers appealed to the “conscious- 
ness of freedom" (2), to the "sense of responsibility" (3) 
and to the popular use of the moral conceptions as guilt, pun- 
ishment, repentance, etc,, and especially in these points the 
opposers of Determinism easily gained the victory, In fact, 
however, the question was deeper, and the Intellectualist- 
Monist was to be fought only in the starting point, (4) 

Let us finally consider briefly the Christology of 
Scholten, The typical Christological formula of Scholten is 
John 1-14, “The Word became flesh; the divine thinking which 
with the eternal idea of the world also embraces the original 
idea of man, has become reality in the domain of humanity, in 
Jesus Christ," (5) Jesus is the "true spiritual man," the in- 
carnation of “das Urbild" of humanity, the perfect and sinless 


one, The sinlessness of Jesus is characterized as perfect and 


” at 
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1, cf, Roessingh, Mod, theol., pp. 140-5 and Vanderlaan 39-40, 
2, Vrijheidsbewustzijn. 

5, Verantwoordelijksheidgevoel, 

4, Roessingh, Mod, COl.s De 144, 


So. Het goddelijk denken, dat, met de eeuwige wereldidee, ock 
de oorspronkelijke idee des menschen omvat, is op het gebied 


der menschheid, in Jezus Christus, werkelijkheid geworden, 


In Christo, religionis quippe exemplari perfecto, Dei imago, 
ad quam homo creatus est, prodiit, 


ef. Scholten, de Leer, Vi, II, pp. 204, ff. 
' Geholten, Dogmatiek, p, 181 ff, and 
Roessingh, Mod, theol., p, 144, 
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natural, Jesus, too, went through the ordinary process of 
development of any man, from the base and sensual lite of na- 


ture through the period of law to the authority of the moral 


\ rs 
we OP ne 


principle in him, “The difference between him and others is, 
that he never fell into struggle with the world of sensual 
life." "Why should not there have been one, in whom feeling, 
reason and will harmonized together in every stage of develop- 


ment? (1) 


This point of view was strongly influenced by the Bib- 
lical pronouncements about Jesus, According to Vanderlaan 
the view of Scholten is brought out in discussing the Luther- 
an and Reformed christologies., In the former he sees a re- 
vived Eutycheanism, the absorption of Christ's human nature 
into the Divine, and in the latter a tendency to Nestorianism, 
placing the two natures side by side, so as to make Christ 
in effect a double personality, Out of this dilemma Scholten 
finds a way to understand better the immanence of God (2). 
The old traditional terminology of Scholten often makes an 
orthodox impression, but Jesus is, in accord with the christ- 
Ology of Schleiermacher, the typical human son of God, acting 
as Mediator, Redeemer and Saviour, (3) 

Still in 1800 Scholten used the fourth gospel as an 


historical source and was opposed to the Tubingen criticism 


aE" 
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1. cf. Scholten de Leer, VI, II, po. 577 ff, and Roessingh, 
Mod, theol., p. 145. 

2, Vanderlaan, pp. 40-1. 

Se Ibid.» Pe 41. 
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of the New Testament, “Strauss and the Tiibingers, he thought, 
arrived at their radical conclusions because they had ceased 
to regard Christianity as the highest form of religion," (1) 
Also for many years Scholten believed in the miracles of Jesus 
probably as a result of his view of the fourth gospel, But, 
say his critics, in a monism like his there was no real place 
for them, Moreover, Scholten never thought of basing Christ- 
ianity upon these principles, “He assumes everywhere that 
Christianity is not the religion about Jesus, but the religion 
6f Jesus; it is the religion which Jesus recommended to. the 
world," (2) 

In 1804, debeéiadiy infiuénesa by Renan'ts “Vie de Je- 
sus," (3) his exegesis of the New Testament changed and, as 
@ result, also his christology. Together with the most mod- 
ern theologians he came to accept the synoptic view of Jesus, 
i.e, stripped of the things which do not seem to agree with 
the “practical and common sense and sedateness" of Jesus, Now 
Scholten does not speak of Christ's sinlessness and perfection, 
but it is rather “the name of the founder of our religion re- 
mains with us in grateiul remembrance" or “to Jesus is due the 
honor of having aroused a new spirit and having given the im- 
pulse to the rebirth of humanity, which dates from the estab- 
lishment of Christendom," (4) It is now the spirit of Christ, 
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* Ibid.» Pe 4l. 
° Ibid,, Pe 42, 
Ibid.» Pe 47. 
Roessingh, Mod, theol, p, 145, 
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or to express it in a more modern way, it is the principles 


of Jesus that deserve emphasis, Religio Christiana haud alia i 


est quam Christi ipsius religio, (1) Consequently Scholten ~ 


concluded, that fundamentally the historical appearance of ‘es 
Jesus is of no importance, In fact, however, he had never 
doubted the historicity of Jesus and he often liked to dwell y 
upon “the remembrance and the representation of Christ as an é 
historical personality," as “the mighty lever, the greatest 
hero in the domain of religion whom we, too, must honor as 
the supreme guide of our faith," (2) But in principle the 
idea and history were separated for Scholten, The original 
christology of Scholten is stated in his little Latin texte at 
book of dogmatics, which he used with his students, and is Me 
usually called “Initia"® as the abbreviation of "Dogmaticae x 
Christianae Initia," (3) ty 

In closing this short summary of the theology and chris- 
tology of Scholten, we should not forget the grandeur and bold- 
ness of his earnest efforts to introduce a system that made the | Be 
conception of God and the world dependent upon human reason, 
Scholten deserves our sincere admiration, 

In this connection some of Scholten's later significant 
works deserve mention, Probably the most important is "De 


vrije wil" (The free will), (4) It left the press in 1859 and 


—— 


Ai Ibid., De 146, 
| y Ibid,, De 146, 
Se Je He Scholten, Do ticae Christianae Initia, Lugdunum 
Batavus, lst ed, probably 1853-54, 2nd ed, labo-57. 
4. J. He Scholten, de Vrije Wil, Leiden, 1859, 
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was written in reply to a book by Hoekstra, entitled "reedom 
in connection with Self-Consciousness, Morality and Sin," 
which had appeared the preceding year, (1) Especially in the 
"Vrije wil" Scholten has extensively elaborated the problem 
of Determinism and endeavors to pull down the arguments of 
Hoekstra, which set forth a view of the will that left room 
for a limited freedom and indeterminism, He qualifies Hoek- 


stra's view of free will as being par chance and not diff- 


erent from Atomism and Indiflferentism, I am only able to 
quote from the German text, "Hoekstra tadelt die Atomisten 
und .Indifferentisten, weil nach ihren Lehre die freie That 
allen Grundes entbehre und sie die Freiheit des Willens als 
das Vermogen ansehen, ohne irgend einen Grund oder irgend ein 


Motiv zu wollen and gu handeln, Wie reimt sich damit, dass 


Hoekstra selber den freien Willen iiver dass Gesetz der Ursach- 


lichkeit erhebt? Die Epikur&er verwerfen den Zwang der Motive, 


Hoekstra lehrt, dass der Wille uber alle Motiven stehe und 
dass wir kraft des Selbstbewusstseins iiber der determiniren- 
den HZinfluss jedes Motivs insbesondere erhaben sind," (2) 
“Hoekstra geht von derselben Definition des freien Willen aus 
wie die Indeterministen, die er bestreitet und gleich ihnen 
Atomismus, Indififerentismus und Zufall lehrt," (3) 

Scholten clings to an absolute determinism, with its 


attribution even of sin and unbelief to the will and plan of 


i. 5. Hoekstra, Ban., Vrijheid in verband met Zelfbewustheid, 
Zedelijkheid, en Zonde, Amsterdam, 1858, 

2e Je He Scholten, der freie Wille, von Carl Manchot, Berlin, 
1874, S, 85, 

De Tbidg., S. 860, 
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God. “Die wahre Religion ist eins mit dem ethischem Determin- 
ismus und auf indeterministischem Standpunkt unerklarlich," iM 
(1) The aspect of sin in Scholten's determinism was probably vf 
attacked most. In general it is charged that determinism makes 
men content in their sins, and is thus harmful to morality, 

But determinism, says Scholten, does not remove regret and i: 
what goes beyond regret, viz, seliaccusation, is uncalled for. a 
"Dass der Determinismus die Sindenvergebung als Austilgung der 
Schuld verwerfen muss, ist also richtig; aber die grosze Wahr- 
heit, dass die ewize Liebe sich von dem Menschen, und zwar 

auch von dem Siinder nicht abwendet und.das Gefitthl dieser Liebe 
bei ihm autfwachen macht, die Wahrheit, dass, ‘woruber auch un- ED 
ser Herz uns anklage, Gott grosser ist als unser Herz' eine as 


Wahrheit, die der Indeterminist seinem gesetzlichen Schuld- 


begriff zufolge nicht amerkennen kann, wird erst auf deter- es 
ministischem Standpunkt in das rechte Licht gestellt." (2) ‘ e 

Scholten was very strongly theistic and his extreme 4 
deterministic view may be partly ascribed to this, He found & 
determinism truly religious, because it emphasizes man's de- s 
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pendence upon God, On the indeterministic basis man can claim 
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In 1863 some of Scholten's addresses about Renan's Vie 
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de Jésus appeared in print, (3) He then did not agree with 


I. Ibidss Sy Lid. . 

Qe Ibid., Se 189, 

Se Je He Scholten, Het leven van Jezus door Ernest Renan, Toe- 
spraak bij de opening der akademische lessen, Leyden, 1805, 
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the christology of Renan and persisted in regarding Jesus as 
the embodied religious ideal of humanity, But only one year 
later, in 1864, appeared his book on the fourth gospel (1) 
and it is surprising to notice how suddenly his views had 
changed, 

In the first place he came over to the theory of the 
late origin of John, but he also realized that hitherto his 
theology had influenced his exegesis, (2) Now he did change 
the metaphysical Son of God of Biblical and ecclesiastical 
dogmaties for the Son of Man, whom history presents to us, in 
his moral loftiness, (3) I referred to other details of Schol- 
ten's christology and this change of viewpoint berore, 

In referring to the later works of Scholten, I should 


mention yet a pamphlet, which was published in 18607, It is 


entitled Supernaturalism in connection with the Bible, Christ- 


ianity and Protestantism, (4) Here he discusses the results 


of setting aside the olc sSupernaturalism, “Modern theology 
has simply discovered more clearly God's method of working, 
in a way which was denied to the ancients for lack of physical 
psychological, and historical science, And as for Protestant- 
ism, supernaturalism in the Reformation was merely a survival, 
In its doctrine of the priesthood of all believers, in its ate 


tempt to restore primitive Christianity, in its emphasis upon 


I. Je He Scholten, Het Mvangelie naar Johannes, Leyden, 1504, 
2, Vanderlaan, p,. 47, 


So, Scholten, Evangelie naar Johannes, pp, 3-4-6-7, cited by 
Vanderlaan, p, i ad 


4, Scholten, Supranaturalisme in verband met Bijbel, Christen- 


cana Protestantisme, len vraag des tijds beantwoord, Leyden 
Ov. 
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the naturalness of religion in man, the Reformation contained A 
the germs of the later rejection of supernaturalism, Modern- 


ism is thus pure Protestantism," (1) Ee 
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THE EMPIRICAL SCHOOL OF OPZOOMER: 


We now pass from Scholten to “the eloquent spokesman 
of the Empirical school of our fatherland," (1) of which he 
was the founder at the same time, This transition is quite 
considerable when we regard for a minute the continuous com- 
vbating and the great difference between the systems of these 
men, On the other hand, however, their works reveal the same 
spirit and thus both, Scholten and Opzoomer, may be placed 
next to each other as “fathers and pioneers" of the modern 


theology in Holland, 


The philosophy and theology of Opzoomer are concerned 
with experience, It is sense perception and feeling from 
which he derives his whole system, Practically ali the works 
of Opzoomer, oi Pierson, and of a number of other pupils, are 
concerned with impiricism, But next to their enthusiasm a- 
pout experience there is still something else, the basis for 
all knowledge, the increasing Realism, (2) Opzoomer had come 
under the influence of a conservative Biblicism and of the 
Reformed doctrine of his fathers, Once he was a speculative 
philosopher of the school of Krause and spoke of Panentheism 
as “the axe which was laid to the root of the Christian tree," 
But at that time he was quite a young man and his opinions had 


not yet consolidated or developed themselves into firmness and 
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le Je H, Scholten, Herdenking mijner vijfentwentig jarige 


ambtsbediening, Leyden, 1865, p, 25, cited by Roessingh, Mod, 
theol, 5 Pe 149, 


So. He Ke Roessingh, Mod, theol., p. 148. 
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independence, (1) Since his conceptions gradually changed, 
even so that in 1857 he placed as a motto at the head of a 
chapter on “Speculation and Ixperience®™ the following passage 
of Scholten, “In this case no reconciliation, no approxima- 
tion of two terms of an opposition each possessing about equal 
value and about equal defects, can for a moment be thought of, 
On the contrary the battle must go right on until it results 
in the utter defeat and extinction of those who represent the 
desire of dogmatizing in philosophy and natural science, in 
state and church, and in the unconditional acknowledgement that 
the critical and inductive method is the only true one, the 
only one that assures progress, and at the same time makes 
any violent revolution impossible," (2) 

Opzoomer's philosophical standpoint became that of a 
Naturalism: that sees in the world of experienceg outer and 
“inner, merely the working of the law of cause and effect, 

All knowledge is confined to this, He says: “Our religion 
must be reconciled with the science of our time, The doctrines 
that we preach must contain no propositions regarding the world 
and man which are condemned by science--no assertions regarding» 
God's operation in nature énd in history that are falsified by 
what we see every moment taking place in nature and in history." 


(3) In another place he says: "Religion is not a nothing but 
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1, Wicksteed, p, 235, Vol, IV, 
Ze Ibid.» De 236 tf, 


5. J. H, Mackay, Religious thought, etc., pp. 77+78, 
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a something (1), and what is actually something is something 
entirely determined, is just that and nothing else, nothing 
more and nothing less, If a feeling exists, then it is a 
special definite feeling, and if it has its ground in a be- 
lief, it is a special definite belief," (2) Finally Opzoomer 
became the empiricist with, as Pierson formulates it, "a pas- 
sion for reality." (3) And now we may say that this passion 
of Opzoomer, which stimulated him in the search for truth, 
had a deciding influence in bringing about the “Moderne rich- 
ting." 

The empiricism of Opzoomer is quite unusual, Reality 
for him falls into two realms; the material and the spiritual 
world, Man has organs of perception adapted to each kind of 
reality, for the one his senses, for the other feeling. More 
fully, man has five sources of knowledge; sense-perception, 
the feeling of pleasure and displeasure, aesthetic, ethical 
feeling, religious feeling, The first three alone yeld ma- 
terialism; the first four alone positivism; the last alone 
gives a harmful mysticism; but the combination of all gives a 
sound knowledge of reality, a view of the world both religious 
and scientific, (4) Here Opzoomer as Scholten had done before, 


encountered the doctrine of Kant and, indeed, he gave much 
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1. Geen niets maar een iets, 


Ze Je He Mackay, Religious thought etc,., p. 79. 
3. A, Pierson, isgting eB levels, Haarlem, 1863, p. 28. 
cited by Roessingh, Mod, th @Oles De 149, 

4, C. W. Opzoomer, De weg der wetenschap, een handboek der 
logica, Leiden en Amsterdam, 1851, pp, 27-50. cf. Vanderlaan, 
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space to refute it, In fact the empirical doctrine was pure~- 
ly anti-Kantian, “The laws to which man is bound in his 
thinking, are not laws of that thinking itself, but are laws 
of that world which is the object of his thinking." (1) 

This realistic theory of knowlege now had far reach- 
ing results in connection with the problems of causality, * 
According to Opzoomer "causal connection" (2) must be some- 
thing that comes to the knowledge of man through sense-per- 
ception, He says for example: “The more we penetrate into 
the knowledge of nature, the more we see that a new phenomenon 
is in closer connection with one or more of the antecedents 
than with all the others, a connection so close that we may 
speak of the ‘necessity of succession’ and thus of causality." 
"Outside of man our research ‘in the most widely separated 
parts of the creation has discovered in the Universe the un- 
breakable chain of cause and effect," (3) Thus Opzoomer i 
spoke of “the boundless authority of the great law of causal- 
ity." 


This theory necessarily involved the denial of miracles 
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and of the determinism which Scholten so keenly adhered, "“Iv- 
erything is the result of natural causes, and reason is never 
obliged to have recourse to a supernatural cause,” As to de- 


terminism Opzoomer expresses himself clearly when he says; 


C. W. Opzoomer, Wetenschap en wilebegesrty 1 Amsterdam 1857, 
Baas cf. Roessi WO theol., De 


Oorzakelijk Verband. 
« C. W. Opzoomer, De Godsdienst, Amsterdam, 1867, pp. 60-7, 
42,5 cited by Roessingh, Wod. Theol., pp, 150-1, 
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""Sreedom is not to be brought in harmony with our knowledge 
and with our experience." (1) 

Another outcome of the speculations of Opzoomer was 
that he considered science from a purely materialistic point 
of view, This view was wholly opposed to that of Scholten, 
who insisted that “we must find God via science or not at all,” 
(2) Now the nature of science being materialistic, Opzoomer 
came to consider feeling as the source of a justifiable know- 
ledge of God, and thus excluded natural research and history 
as a basis of this knowledge, (3) In fact Opzoomer sharply 
attacks the classic arguments for God, as one and all failing 
to give us what we seek, because they do not take us outside 
the world of finite facts, But in the religious feeling we 
have an additional organ of perception, Without feeling we 
cannot speak of faith and religion, “Our religious belie 
does not rest upon proof but upon our religious feeling, In- 
deed, if there were no religious feeling alive within uS, 
soon the religious belief would be extinct," (4) 

It was this aspect of the lmpirical school that was so 
much attacked, Hoekstra calls the religious feeling in Op- 
zoomer's "a badly described element of the spiritual life," 
Scholten speaks of it sarcastically and finds that Opzoomer's 
method may lead to belief in anything-<-as emeates ¢ witebaratt. 
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Mariolatry, (1) The severe criticism, however, never made 
for clearer definitions and explanations of the religious 
feeling by the empiricists, They felt sure that "the reli- 
gious feeling reveals a direct knowledge of the existence of 
God in the same way as the senses indicate the existence of 
the world,” (2) 

Almost right at the start there began to prevail with- 
in the lmpirical school two different tendencies which the 
writings of its leaders reveal at once, The one more dog- 
matic, the other more sceptical, They are respectively rep- 
resented by Opzoomer himself and by one of his disciples, 
the brilliant Allard Pierson, (3) It is very hard to give 
the exact difference between the principles of these men as 
to this point, In fact it is not always clearly indicated 
and we often find it merely “in the style and Stimmung of 


their books,” as Roessingh says, Vanderlaan has adequately 
conceived of this matier it seems to me, Let me quote him, 
"The question at stake is; How much does religious feeling 
give us? ‘The answer in both cases is; Simply that God is, 
that the world order is ultimately perfect and beautiful and 
good, But to Opzoomer this is a conrirmation of hints already 
given by nature, It is true that nature alone would give us 


materialism; but once the religious feeling has given us the 
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certainty of God, we can fit this knowledge and our knowledge 
of nature into one scheme," (1) Here Opzoomer approaches very 
clearly Scholten's position, “Is the expectation perhaps so 
ungrounded, that the eye of science penetrates into the things 
of the world, the more probable it will seem to it, that the 
cause of that world is unlimited wisdom, in other words, that 
religious faith may also be called rational faith," (2) Thus 
Opzoomer makes bold to conclude other things about God besides 
His existence, namely His personality, But Pierson was not 
able to come to so confident a world view as Opzoomer, To him 
religious feeling did not supplement, but rather contradicted 
the verdict of science, Science gave materialism, feeling 
gave God, and the two views remained unreconciled, Or again 
the antinomy was between religion and philosophy, (3) “All 
we can say about God, it is not scientific definitions, nor 
merely reveries, - Pierson combates Positivism - .“ (4) Pier- 
son emphasized the inadequateness of our knowledge of God, and 
he does “not forget to accentuate that all religious repre- 
sentations (5) and ideas are created through imagination," (6) 
The result of Pierson's scepticism was a dualistic con- 
ception of the Universe, “Religion is a dualism, God and the 
world, The devout and scientific man unites them, He is mon- 


istic when his intellect is searching for the universal laws, 


I. Vanderlaan, p. Dl. hoe: Fae 


2 C, W, Opzoomer, De Godsdienst, p, 417, cited by Vanderlaan, 
De 62, 
3, Vanderlaan, Pe 52, 


4, Pierson, Rigting en Leven, Utrecht 1855, p,. 92, 
S, Voorstellingen, 


6, Roessingh, Mod, theol.s, p, 158, 
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but when the desires of his heart speak he is dualistic," 
Thus he concluded; “the empirical philosophy is obliged to 
acknowledge that so far human reason has not yet succeeded 

to build a theory upon the religious feeling, In other words 
it has not yet succeeded to form a religion which satisfies 
the desires of our logic and of our religious consciousness 
at the same time." (1) 

At this point then Pierson lost wholly his contidence 
in the religious feeling theory of Opzoomer and instead of 
finding out his way with the help of some other liberal the- 
ory, Pierson withdrew from the ranks of the modern theolog- 
jans, A loss that was of extreme signiticance for the Em- 
pirical school, 

It seems that Opzoomer, though slinging to his dog- 
matic point of view to the end, sometimes admitted that there 


was danger in drawing conclusions which were based upon re- 


ligious feeling alone, Also he admitted the symbolic charac-. 


ter of our pronouncements about God. Yet he élaborated a com- 


plete theistic system based upon religious feeling, and again 
out of this he drew conclusions concerning man and the world, 


Next to the existence of God he bases upon religious feeling 


the “efiiciency of the Universe," (2) i.e, the teleology which 
was never found through sense-perceptions, He repeatedly uses 


the phrase "God is Love and Wisdom,* It even seems to be “the 
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1. A. Pierson, Scholten's monism, p. 797, cited by Roessingh, 
Mod, theol.»s De iol, 
5. Doelmatigheid van het Wereldgeheel, 


82 


kernel of his religious belief," (1) and this one conception 
may include a number of other conceptions, This world includes 
good and evil, But they are rather relative conceptions and 
human creations, “We see not perfection reached as yet, but 

we see the ways along which we shall reach it more and more, 
All that is has a divine right of existence, for it is willed 
by God, But all is not willed by God to remain eternally the 
same, The imperfect is needed but it must not remain," (2) 

By such words of Qpzoomer we at once are reminded of Y 
Sscholten, God is thought of as transcendent, Indeed, here 
Opzeomer is not the cold empiricist, Moreover in the last iby 
chapter of his book “Religion,” he pleads for a reconcilia« f 
tion of science and belief and says: "Would the expectation ; 
be false that the more science penetrates into the things of ey 
the Universe, the more likely it will be that the cause of 


that Universe is unlimited wisdom, in other words, that the 


us Sa 
> —-—* - 
ae ee 


religious belief may also be called reasonable belief," (3) 
Opzoomer undoubtedly looked for a new scholasticism 

to accomplish the reconciliation for the modern mind, He was ps 

most in sympathy with such men as Kant, Yichte, Schiller, Her- a 

der, Goethe, and Lessing who, while leaders of free thought, oa 

felt the need of religion for the heart at the same time, | 


We have already seen that Opzoomer excluded miracles, 


— 
—_ — —— a ee —_ —_ aaa =e. 


1. Roessingh, ad, theol., pp. 162-5, 
2, Opzoomer, de Godsdienst, p. 306, ff, 
De Ibid,, De 215, 


—— 


& x «- we 7 
, ” pel 
aay We: ~ ~- » 


*e « *, #« > : _ i“. Da +, = . ”~ . 
So 5, cna -tilla kat NORE eee gta 


e rh *. ‘ 
we __— 
= we epey- ly 
MB Be 


uy. : Se oe ED a On 
Case gt a 
+) a —_— - 
. ef 4 > » Re om ’ 


soos 


es regs PSS 


— 


83 


not, as in his earlier Krausian philosophy, on speculative 
grounds, but on the basis of the testimony of science, The 
New Testament was accepted by him not as a rule of faith, but 
only as a source of historical knowledge, He was thus able 

to avoid a common fault of Liberal Protestantism, that of mak- 
ing Jesus a nineteenth century religious teacher, instead of 
a child of his own age, Here he was in advance of Scholten 
and agreed with Renan, who says in the preface of the thir- 
teenth edition of the Vie de Jésus: "On tient 4 le présent- 
er comme l'homme de bon sens, l'homme pratique par excellence; 
on le transforme & l'image et selon le coeur de la théologie 
moderne...... scholten et Schenkel tiennent, certes, pour un 
Jésus historique et réel; mais leur Jésus n'est ni un Messie, 
ni un prophéte, ni un juif," (1) 

Though severely criticized by many theologians, even 
for atheism, and having been denied the name Christian, Opzoom- 
er clainzed to have a right to this name from his gratitude to 
Jesus, However, if Christianity meant the belief in miracles 
or the belief in bodily resurrection of Christ, he would have 
been willing to let the name go, But by what other name shall 
modernists call themselves? Have they advanced upon Jesus in 
religion, that they should not bear his name? (2) 

Opzoomer felt himself a true son of the Reformation al- 


so and qualified Protestant orthodoxy as not true Protestantism, 
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"If our forebears, when they sat in thick darkness, lit a can- 
dle, because they could not invent a better means of illumin- 
ation, but yet in that deed showed themselves as friends of 
the light and enemies of the darkness, do you really believe 
they most follow in their footsteps, who today still continue 
to sit by their candle light and preach a crusade against the 
gasflame? Without knowing or wishing it, the reformers became 
also the fathers of free thought, But not of fvee thought 
alone, Unlimited freeiom, but at the same time earnest and 
genuine religion," (1) 

Here we come to the close of our consideration of Op- 
zoomer and must conclude that, after all, the gap between Op- 
zoomer, as an empiricist, and Scholten, as a determinist, was 
in practice not so considerable, To the end of his days Op- 
zoomer retained an earnest belief in his teachings and never 
felt the antithesis that made for the irreconciliation of 
Pierson, His last writings, however, inevitably reveal the 
traces of Intellectualism and if he had lived longer, no one 
knows whether or not he would have surrendered himself to its 


alluring voice, 


According to Vanderlaan (2) a close resemblance between 


Opzoomer and Scholten is often evident, In many cases the in- 
fluence of both men was brought to bear upon the same minds; 


for it was not uncommon for students to begin their academical 
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1. Opzoomer, de Godsdienst, p. 477, also cited by Vanderlaan, 
De O77, 


2, Vanderlaan, p. 58, 
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careers at Utrecht, under the fascination of the oratorical 
Opzoomer, and then to finish their theological studies at Ley- 


den, under the influence of the overpowering personality of 


Scholten, | 
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HOEKSTRA: 


Next.to these two champions of the modern theology in 
Holland, we should not neglect to devote some space to Hoekstra 
(1), a scholar and searcher, who more and more adhered to the 
advancing tendencies of his time, though only, and this we may 
expect from a sturdy Frisian, as the result of the most tho- 
rough considerations of his own principles, | 

Sytse Hoekstra, Bzan,(2) was born at Wieringerwaard in 
the province of North Holland, in 1822, He studied at the 
theological seminary of the Mennonites (3) in Amsterdam, Here 
he completed his studies in 1845 and was afterwards a Mennon- 
ite minister, respectively in Akkrum and Rotterdam, In 1856 
he was called as a professor, in the meantime having obtained 
his Th,.D,., in the seminary where he was once a student, In 
this capacity he was a successor of Dr. C. Muller and held the 
chair uniil 1892, Since 1877 he was also a member of the the- 
ological faculty of the University of Amsterdam, For almost 
thirty six years he lectured on Ethics, Systematic Theology 
and Philosophy of Religion, After he had retired he worked 
his lectures out into bookiorn, largely at the request of his 
old pupils, so that they appeared in nine volumes between 1894 
and 1898, (4) “Seine Vorlesungen gew&hrten seinen Anschauungen 


I, Schowalter, Religion in Geschichte und Gegenwart, Vi, Ill; 
Pe 79. 

2e Je Nolenaar, Sytse Hoekstra, Bzan,., Realencyklop&die, Vol, 
Sy pp. 195-8, 

So. Algemeene Doopsgezinde Societeit, 

4, Zendenleer 3 vols., Geschiedenis van de Zedenleer 2 vols,, 
Wijsgeerige Godsdienstleer 2 vols., Christelijke Geloofsleer 


2 VOlS.» Amsterdam, 1894-98. 
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Einflusz und Gewalt in seiner Kirchengemeinschaft, indem er 
sie dem Geist seiner Zuhorer einprigte, denen er in einer, 
Periode schwankenden Supranaturalismus und vom Standpunkte . 
der neueren Wissenschaft aus den unerschiitterlichen, von den 
Resultaten des wissenschaftlichen *orschens immerhin unab- 
h&gigen Boden der Glaubensgewiszheit enthiillte." (1) 
Hoekstra occupied a very independent and almost iso- 
lated position in the camp of the moderns, but earned an 
honorable place among their leaders, "He is a man of deep 
psychological and religious insight, of a reflective and 
speculative turn of mind, given to throwing historical views 


into an abstract and general form which reminds somewhat of 


Ewald, deeply versed alike in Hebrew and classical antiquity, 
and excelling in depth if not always in precision of thought, 
he is nevertheless quite unrivalled, in my opinion, in power 
and precision in psychological analysis of religious states 
and consciousness, As a philosopher, a moralist, a historian 
of his own church, a commentator, a critic, and a scholar, 
he enjoys a deservedly high reputation among his countrymen,” 
BE 

Among the prominent advocates of the modern theology 
there was probably none who changed his views during the con- 
siderably short period of modernistic controversy so profound- 


ly as did Sytse Hoekstra, In 1857 appeared Hoekstra's Het 
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geloof des harten (Belief of the heart) in which he shows him- 


self to be a genuine expounder of conservatism, while his arti- 


cles of the Theologische tijdschrift of the years 1867-1875 


show him as an outeand-out modern man, At first he is the 
straightforward supernaturalist with an earnest belief in pre- 
existence and the supernatural birth, while in 1870 he had re- 
jected the miracles on the basis of natural sciences as being 
"more playthings than earnestness for the thinking man," (1) 
and considered the supreme innate qualities of man as the car- 
dinal aspect of religion, (2) It is most interesting, indeed, 
to follow in his writings his gradual development as a theo- 
logian, Here, however, we are mainly concerned with his ad- 
vanced theological views, 

In the latter half of the sixties there was much dis- 
agreement among the theologians as to where Hoekstra exactly 
stood, Pierson placed him next to De la Saussaye, while 
Rauwenhoff considered Opzoomer's views as being only slightly 
different from those of Hoekstra, De Bussy and Cannegieter 
found much similarity between Hoekstra and Scholten, as both 
were searching for a “definite view of the world,” On the 
other hand, however, the antithesis, Scholten--Hoekstra, was 
often brought to the forefront as theocentric against anthro- 


pocentric, (3) All these various views about Hoekstra indi- 
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1. S. Hoekstra, Ban,, Godsdienst en Natuurbeschouwing, Theol, ~ 
Tijdschrift, 1870, p, 154, 

2. Ibid., Goisdienst en Zedelijkheid, Theol, Tijdschrift, 

1868, pp, 117-155, 

5, Roessingh, Mod, theol., p. 167, 
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cate, of course, his changing and developing ideas, 

Both Scholten and Opzoomer started out from a parti- 
cular view of the world and into this they fitted the life 
of the human spirit as best they could, In so doing they were 
in danger of doing less than justice to psychological facts 
which might not fit into the philosophical presuppositions, (1) 

What, then, was Opzoomer's religious feeling? He never 
traced its origin or explained its development. In fact, he 
practically neglected to treat it from the point of view of 
religious psychology, Hoekstra probably realized this as he 
started out to study the religious man himself, always plac- 
ing much emphasis upon the anthropological aspects. "“"Reli- 
gion and not the abstract conception of the Deity is the ob- 
ject of theological science," (2) The existence of God can- 
not be proven, No conclusion about the Universe may be based 
upon our thinking, But the belief in God must be founded only 
and exclusively upon moral factors, upon the ethical command 
of our spirit. As Hoekstra himself puts it in a Kantian way: 
"Paith is a postulate of our inner man," (3) 

Thig fact for itself may be of little importance, but 
Hoekstra met with a need which both, Scholten and Opzoomer, 
had badly neglected, We today should not hesitate to charac-. 
terize the psychology of Hoekstra and of his time in general 
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1. Vanderlaan, p. 5&5. 

2. S. Hoekstra, Bzn,, Vrijheid in verband met zelfbewustheid, 
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as very defective, Yet, in the system of Hoekstra there could 
be attached a greater significance to terms like sin, grace, ; 
regeneration, redemption, freedom, personality than before, (1) 


As opposed to the empirical method Hoekstra calls his 


own view idealism, but not in the sense of the German philosoph- 
ical idealism of a short time before, fhe root of Hoekstra's 
idealism is the thesis: "All faith in a supersensible world 
rests upon faith in the truth of our own inner being,” (2) 
And this again fundamentally inciudes that "that view of the 
world which corresponds to our inner being is the only true i 
one,” (3) Now we have to do with a modified Kantianism, (4) 
Faith is not a postulate of the moral man, not something only 
and exclusively related to the moral demands, but it is a 
postulate of man's whole nature, “Conscience is only one of 
the hidden aspects of the human heart that calls for God,"(5) 
This modification of Hoekstra was undoubtedly an ad- 
vance, as now religion could not be misunderstood anymore as 
a sort of supplement of morality, which it is au fond with the 
“Religion innerhalb den Grenzen der blossen Vernunft,." And 


yet it did not make things much clearer as all the ideals and 
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1, Vanderlaan, “p, 59, 

2, Hoekstra, Bronnen en grondslagen etc,, Amsterdam, 1804, p,.24 
3, Hoekstra, on the basis of metaphysics, rejected Kant's a 
priorism and combated also his conception of "“derpraktischen 
Vernunft,." ef, Roessingh, Mod. theol., p. 171. 

4, Wicksteed, Vol. Vy p. 129. 


5, Hoekstra, Een gestreng wetenschappelijk Godsbegrip, Theol, 
Tijdschrift, 1869, p, 110, 
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demands of the whole inward man can never be distinctly com- 
bined from an a priori point of view as is the case with the 
moral desires of the Categorical Imperative, Here we should 
agree with Roessingh who comments; “Hoekstra cannot do with- 


out the conception of a priorism when he bases faith on “the 


spiritual demands and ideals,'" (1) 
Hoekstra devoted two volumMous works to this theory, 


They are Bronnen en grondslagen van het godsdienstig geloof 


(Sources and foundations of the religious belief) and De 


ontwikkeling der zedelijke idee in de geschiedenis (The de- 


velopment of the moral idea in history.) They left the press 
in Amsterdam, respectively in 1862 and 1804, The thesis of 
these two works may be put into the following words: "The 
origin of all religious need and of all religious belief pre- 
supposes the need of deliverance (2); one only looks for the 
Deity when one is in need of it." (3) 

The theory of Hoekstra at which he arrived independent- 
ly, was to a large extent a parallel of the views ofmany Ger- 
man theologians of the second half of the nineteenth century, 
Kurt Leese gave the gist of the principles of these theologians 
as follows: “ ie Religion ist ¢6@ine praktische Angelegenheit 
des menschlichen Geistes," (4) And this was in the end very 


largely the underlying principle of Hoekstra's ideas, 


1. Roessingh, Mod, theol., p. lie. sieges 
Be Verloteinssbehvetton 

o. Hoekstra, Bronnen en ash ayes: etc.» Ppe 100 and 71. 

of. Roessingh, Mod, theo et? De . | 

4, Kurt Leese, Die Principienlehre der neueren systematischen 
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On the basis of man’s spiritual needs Hoekstra postu- 
lates God and immortality, "OQur inner spiritual ideals and 
needs are the human motives that lead us to the belief ina 
Supersensible world; they prove that God lives in us, God is . 
immanent," (1) “True belief is a moral deed; to believe in 
God is a duty which conscience requires from us," (2) 

Religious representations, such as that of the person- 
ality of God, are always inadequate, and belong in a diifer- 
ent group of concepts rom those of science, ‘To use them as 
logical premises from which to draw conclusions is bound to 
lead to many contradictions, floekstra himself leaves many 
contradictions unsolved, Such as God's ruling power and guilt 
of sin; foreknowledge and freedom, God's foreseeing wisdom and 
the answering of prayer; foreordination and new plans on God's 
part, “Since such ideas are inadequate representations, they 
need ndt be logically consistent with each other, though they 
represent realities," (3) 

As with his theological conceptions, Hoekstra's chris- 
tology went through a gradual change, His conception of Christ 
is very similar to that to which Scholten adhered in the be- 
ginning, The sinlessness of Jesus is the kernel of his theo- 
ries, and he thought to be able to maintain this sinlessness as 


something human, And again on this human perfection he based 
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for a long time the miracles of Jesus, “A person such as Je- 
sus must have been able to perform miracles, if at least he 
did not want to hide the divine liie that was in him," (1) 
His views becoming more and more modern, he finally gave up 
the belief in miracles, Then Jesus got a representative sig- 
nificance as “the embodiment of principles." "The power of 
the abstract word is nothing in comparison with the inspiring 
power of the Objective image," (2) (3) 


The theories of Hoekstra were not long without influ- 
ence, In practice they had considerable result, which is 
proven by a statement of Professor Bruining in which he com- 
plains that “the Dutch theology has followed too much in the 
footsteps of Hoekstra.” Dr, Roessingh opposes this statement 
strongly, insisting that it is to be regretted that no more 
attempts were and are made to disentangle the problems of the- 
ology by way of careful analysis of our spiritual needs and 
ideals, (4) 

Wicksteed, as a true critic and one who is thoroughly 
acquainted with the Dutch theology, with many of the Dutch 
theologians he maintained personal relations, speaking about 
Hoekstra's work, says: “It seems to me the most remarkable 
‘and successful of all the at-.empts of the Dutch theologians 


to establish a true philosophy of religion," (5) 


1. Roessingh, Mod. theol., p. 182, note l, = 
2, Aanschouwelijk beeld, 

oS, Hoekstra, Historisehe beteekenis van Jezus' dood, Godgel, 
Bijar, 1906, pe. 550, cf, Roessingh, Mod, theol., pp, 182-5, 
4. Roessingh, Mod, theol.; Pe 182, 

5. Wicksteed, Vol. V,; p. 131, 
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"As a system, however, the theological theories of Hoek- 


stra could not compete for impressiveness with the imposing 


monism taught at Leyden and in the philosophical lecture room 
at Utrecht." (1) 
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CONCLUSION 


Here I come to the conclusion of my theme which I call- 
ed "The Rise of Modern Theology in Holland,” I have been cone 
cerned with those theological tendencies that are the founda- 
tion of the liberal or modern theology of the church life in 
Holland today, 

In the first chapter I tried to point out those move- 
ments and those religious currents that germinated and often 
to a large extent concealed the tendencies that developed in- 
to genuine liberalism, Yhe strong and severe Calvinism always 
did much to oppose these movements, It sometimes even thought 
that it had completely destroyed them, but the spirit of frrece 
dom of such as the Brethren of the Common Life and the intrin- 
sic qualities of tolerance of the Remonstrants were too strong, 
and bore fruit abundantly in later years, 

The three schools at the beginning of the nineteenth 
century, the Old Liberalism, the Groningen school, and the Ré- 
veil pushed in the direction of modernism more clearly, ‘The 
first two in a definite and positive way, the latter, though 
unconsciously and negatively, made many people realize that 
the traditional creeds and dogmas agreed less and less with 
the progressiveness of the times, 

However, we cannot speak of real modernism before Schol- 


ten and Opzoomer had proclaimed the results of their thorough 
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philosophical, metaphysical, and theological studies in their 
lecture rooms in Leyden and Utrecht, To these men I devoted 
a good deal of space and tried to indicate their theological 
conceptions as clear as possible, In fact, I had the most in- 
tense pleasure in following the career and the always growing 
and developing religious conceptions of those fine, bold spir- 
its, who so long ago were thinking fearlessly and earnestly 
the things that people of today adhere to more and more, Thus 
this thesis does not only reveal a historical, but also large- 
ly and necessarily a theological trend, which may be expected 
from the title, 

I have not treated the movement called the "Ethical 
Moderns" which, however, falls in the same period, This move- 


ment was the result of a controversy over the ethical question 


in the late sixties and at intervals throughout the seventies, 
The occasion for this was the violent revolt of a group of 
young moderns against certain aspects of “Old Modernism," name- 
ly against its optimistic and philosophical theism, The views 
of these men were not unusual in the modern world, "What was 
unique,” says Vanderlaan, “was the attempt to expound a reli- 
gion of agnosticism within the Christian chureh," (1) 

We may say that Dutch Modernism came out of its ethical 
controversy with theism conserved as a permanent possession, 


(2) There was a general agreement that a religion without the- 
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ism would not be religion, and shoul: go by some other name, 
Dr, Vanderlaan writes me in a personal letier: “It is 

peculiarly interesting to me to notice that one movement, which 

in Holland seems to be dead, is now just arising among the Uni- 


tarians, I mean the Ethisch moderne richting, or as the Uni- 


tarians here say, Non-theistic humanism,” 


Today there exists in Holland an ethical movement called 


ty 
the ethische richting, It starts from religious experience and 


not from external authority, though they still arrive in their 
theology at various shades of moderate orthodoxy, They are 
spiritual descendantsof the elder Chantepie de la Saussaye, 
and have no connection with the modernists, (1) 

From the nature of this treatise I was not concerned 
with the practical work and practical results of the new teach- 
ing in Holland, I treated the academic movements of Dutch mod- 
ernism which, as a matter of fact, form the foundation of the 
teachings proclaimed to the people, ‘The scientist has to work 
out his theorigs in his laboratory before they can be applied 
in every day life, 

Dutch modernism outside of books and schools is extreme- 
ly interesting, The young men who went forth from the lecture 
rooms of Leyden and Utrecht, entered their ministry with the 
glad confidence that they had @ theology both surely true and 
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at the same time in happy agreement with modern knowledge, 
They expected nothing but beneficent results from the substi- 
tution of this sound belief for the imperfect, traditional 
theology of their'parishioners, At the same time they were 
not unaware of the delicacy of this work of substitution, and 
for a time caution prevailed, 

Dutch modernism as an academit manifesto dates from 
Scholten's !raneker ad ress in 1840, As a movement in the 
church and among the people, it is dated by Herderschee from 
the publication in 1858 of Letters About the Bible, by Con-. 


rad Busken Huet, (1) Here the author presents in popular 
form some of the Tubingen critical -views of the New Testa- 
ment, under the guise of letters between a young girl and 
her brother, who has been doing some independent studying and 
answers her perplexities, The questions discussed are, GOD's 
speaking to men in the Bible, the fulfillment of the Old 
Testament in the New, miracles (which are not categorically 
swept aside, but examined separately and disposed of in var- 
ious ways), the composition of the Gospel story, a comparison 
of Acts with the Epistles, etc, (2) 

The influence of this work was very significant, The 
Library of Modern Theology, though not so popular, had consid- 


erable influence also, It was collected by J. H, Maronier and 


the first volume of it was issued in 1802, This was an at- 
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1. C, Busken Huet, Vragen en Antwoorden; brieven over den 
Bijbel, Haarlem, 1855, 
2, Vanderlaan, Pe 85, 
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tempt to introduce into Holland the best popular, or semi- 
popular, religious and theological articles and opuscula of 
Burope and America, Maronier translated, or got translated, 
articles or short works by such men as Scherer, Lang, Renan, 
Réville, Schwalb, Colari, *. W. Robertson, Coquerel, Schweizer, 
Channing, Parker, Nicolas, Pécaut, and many others, (1) 

. Other means for informing the public were the distri- 
bution of pamphlets and courses of lectures, The new propa- 
ganda was interesting, even exciting, ‘The churches were throng- 
ed to hear the discussions, Though often raising indignation 
the new views were thankfully received in many quarters, “The 
modernists had high hopes,hot of converting the entire church 
at once to their views, but of secing in their life time a 
commanding place gained for their principles," But they ex- 
pected too much, “After some years the modernists became the 
victims of such a wave of popular indifference and irreligion, 
that they were brought to a profound despondency," (2) Next 
to this there cane troubles such as defections from the ranks 
of the ministry, not to mention the violent opposition to or- 
thodoxy,. 

However, the hard times were gradually overcome, so that 
‘today the modern theology, in its widest sense, is largely 
prevalent not only in the Dutch Reformed or National Church, 
but also in the Lutheran, Mennonite, and Remonstrant bodies, 


The work of the men, who so clearly understood the manifesta- 
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tions and needs of their times, and made the conception of 
God and the world dependent upon human reason, has certainly 
born fruit, 

I would like to conclude this dissertation by a quota- 
tion from an article by DP. Roessingh, "About one third os | 
the Protestants of Holland are avowed liberal Christians al- 
though neither the name ‘liberal’ nor ‘Unitarian’ is used. 

In Holland these groups are spoken of as ‘modern’ or ‘free 
Christian’ or ‘free religious,' Some of the smaller denom- 
inations, as the Remonstrants and the Mennonites, are prac- 


tically all modern or at any rate very broad minded and un- 


confessional in their dogmatical views, The Dutch Reformed ~ ~~ 


a“ 


Church and the Lutheran Church both have a strong liberal 
party, well organized and fighting a hard fight against the 
powerful confessional groups in these same churches, All 
these liberal groups, together with the ‘Vrije Gemeente’ 
(vree Congregation) in Amsterdam have a converging point in 


the Nederlandsche Protestantenbond (Protestant Union of Hol- 


land) with 20,000 members, The theological faculties of Ley- 
den and Amsterdam are the centers of education for the future 
modern ministers of Holland, though there are also liberal 


t 
theological professors and students in Groningen and Utrecht, 


(1) 
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